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Message from the Chief Editor

It is my great pleasure that this volume (Volume 3) of research papers is published
with 49 papers that were presented at the first ever International Conference on Issues
and Discourses Around Liberal Arts and Humanities held on 13-14 November 2022
by the Faculty of Arts, University of Rajshahi. In total 220 papers were presented at
the conference but 115 of them were submitted for publication. These 115 papers
were reviewed and after a careful scrutiny 95 were finally recommended for
publication in two volumes. | heartily congratulate those scholars of different
disciplines whose papers have been published here. All those papers are of high
standard and | believe they will be a good read for both students and teachers. The
publication of these volumes has been possible for the collective effort put in by the
experienced members of the editorial board. 1 am grateful to this board for their
sincere and enthusiastic cooperation in the venture. | also thank the officers of the
faculty without whose assistance the publication of these volumes would not have
been possible. My sincere thanks are also due to the employees of the Uttoran Offset
Printing Press for their cordial support.

Professor Dr. Md. Fazlul Haque

Chief Editor

Dean
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G AR AN G 9T *1STF 47 AFiforet

(Bertrand Russell’s Pacifism and its Relevance in 21st Century)
Dr. Md. Ariful Islam”

Abstract: The aim of the proposed study is to enquire critically of Bertrand
Russell’s pacifism and humanistic activities. Russell’s social and political thoughts
and activities arose out of the crises, which he designated as the darkest period of
mankind, that the world had faced during the First World War. At present, the world
is also facing the similar kind of crises particularly with regard to the issues of
Russian attack against Ukraine, Arab-Israel conflict, Syrian crises, US and its allies’
led aggression against Iraq, terrorism, creation of Al-kaida. A few countries’
tenacious attitude towards the expansion of their nuclear programme and many other
issues have been making our lives more vulnerable in our beloved globe than ever
before. In this context, the study of Bertrand Russell’s pacifism and humanistic
activities is paramountly important and relevant in this 21st century.

JGITe ACE (Sba2-35%0) ©F *feamt o8l 8 IR Ty e *rots fegarat p=ifafee | fofa
(oMreTe Gt weee e, afers , sifafes e ¢ Resdt wiq 561 Feares | 58 g
RRTET (3598-3b) 7 em GPIAER “IfRTS NeIE e [am e 2@ ¢ | e
F[a SRR TARE [ SREwT FER O WA 1R ey =7 ¢ fofq eropmir
FERET o ¢ AR e @b [MEeE | TAfoF-ie (@ 8 AT
TR Jrmd JoT FE N T | O qaew e e vy bR dom Faag mikg
AT (< T IR IR ANG I REI NG 3% 8 fiiieca [eem e I |
T& 8 TAPRIA RS FCICRA | ©CF FHCAT FCAT A AL S FCARA | 58 @1 &
et Iege 2o “? 42 s fofe ot [fey waea T@ Afeel (war ethics)
e gt | *1feam (pacifism) WIFCR G TOIM @A 7 8 FEAPRIMA [{eaifasr
FA1 W | SICEAIDS ST AT =EACAR T2 SPTRICT G0 AT | G I PTCH O
o (oF FeFeol ABIRCIT ML AANOF ePifsrael Yrer (e &PT (Ted T |
3

T &= Rrad O [eAfer FEeed | 92 Joad T (15T BEE@r! fem Sqmam <e | 99
T AGTTOR SIS FTSH AR YT TN SIFA 07 TS PR | MR A8
2 TS Jra e g (PetR IfEce | o s @@, @fft, Jfes e afe gae
ST TR | T MR Teies @3 Jrad SR 0 AR 20 Bd | @O 4Rees
TR (MR #R8 L Afs SKFRHA N 26A6F AASR (AT ACE S6FS JACR |
T AFREFRS FCE O MO ARRIES 27 | od womes ¢ HF ersrorme afs
SO (A WG Aore! I fofd zom &7 | fofy forated “a3@ 3@ oF =@ I WA
A S SER A e (IRl | Sf RO AR 92 SR (@1F Afeqm IR SN
T | AN T &G qre WFEB foeet 1™ ¥ fegmaEi @¥e wiffgfors e 1
fog e adifEe = | foft Toeram o @, ... T9F JrIa 04y IR SIS oIews ey SHif
T ToH LR TG S I | AN G% 0 See (@ SR WG Teerd
SR, OItMd U AP SRR e AT FRITQYF (@FITLR MG GR (FIET 2SS
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involved in a passionate campaign against the Great War of 1914-18, both in its
principle and in its practice.”™
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AT N FCACRA AN -AEO-HLN ST T 7% RGN TIo® GISWCaa F=01° | G NN
TG (ATF CIFG-IGT FAGS I G TG A I0&d ST 20 {10 | AT J@d o
ST T AT | O o Tar Z0eT! REGOFR T, A ~fferamar g2 20T g | s
Aferamar 7y fRIere Crel-qee-fNoeeR o=y wE |-

O3 2RI fras T el Jowd [ Qe s Regras s woufe ke =0s
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g o fr fRBtaa ST AT e AT MY FACAS AR Aol
WS HIRE OIT *FS FCA (O | BT 8 AT Wt A[CAI6T T AR @
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AERre MFT ATRST @ w30 | 97T 12 AaeiE A 8 S T Ao
T SR AT AT | T Y IReRE oo SNed L 0T | GIN0LT 585 A =T
IR 2 AT {REFRE TR R 8 =W 8 @, AR TGS B3 IR I
ICNFE TETF 20O | P O AR Fead AR TE AR, S,
TSGR T AR S AG ¢ AN AZEENCS A0ON FA PCS AT HIET |
QE S AR e g @2 ARECE A FAS AN G TGP
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ST TGN I - ‘e =Nl Fong e TS TS ANF?” TN
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AfRTES TR T2 T A1 e 1% (eq Tow | FPwm @2 NS Ay e 20S AT |
“aFqE @35 [ AT T, A A ToR HfRfEe @ FHIE TR FE @
TR- «ff o e 1™ HAfafFe AR T e I Aifs Afesrm @ifeser
AECER IS ‘%ﬁ 2R, “I do not deny that the policy that | have advocated has
changed from time to time. It has changed as circumstances have changed. To
achieve a single pourpose, sane men adapt their policies to their circumstances. Those
who do not are insane.” T FNEE FUT GFE I 0T SR FE | (& &FI
Tacd fofel AL ¢ SR TG 0T Mo FCIA | AGRNS 7L e =& #ifes)ef
THCE e 1 TR A 0RAR Y@ ANLFET JA AT | A qgkeTR AAfffon ey 432
F |+ ARYCRT TR T A WO &) AT JNCIBCAT AN FCIT @R
AR FCEF 58 A AANE TufF (WA a0 SiF et @zt I TRgw 2ol AfaE|
A @CSN | @ R @ T AR S[GE SAERTT @ *1fe aferm gae fofy
oo LN I She WA ICA0xA | Wewdd L situational ethics STARGT
G @ WG FECTANCER Sfegam! (Afess w4 |

\V]
NS PP T oPjfe & | PR WZoier [Refaare A fgfs
IR 1+ ORT SISl & IERREN @ e HEra ARNR[E @ AR T
dfs FWH G 1 dpey AT ACTER (F9rg T et ‘Campaign for Nuclear
Disarmament’ |
doLd AT JGw MFT TSAEE FoeIT ARNERS CFoFET o F9Q SAqre 0T | @7
S ACTER (Tory GG WEF S SACHETT Y T | T Z0 WEH W[
FACS VAT LTS FAR AR S5 TR ST EIHFA ACE (O T by ) IO
FRMCS MGG 2 |+ 9% FRME ST AR IR ACE (F ST FCARETN 018 WA
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Peace Foundation’ ¢ ‘The Atlantic Peace Foundation’ 1~
SoLR AT T FpTEe 5156 IR TR NG (S e (de-2b MIRF) | 92 (Sedt e
g ofitr Fafee ~Iaefie Fad 1Rt | T ACE (8 CDFT SoLR) UFfs
einee s e, T correet fof e, “Sieay [T *porR e = Y9, (PR
Afeqme TS #I1ta GieTa s 1™ 73S zrene fsf erfers aifam @rer st groe ¢
AN (@FTTT T GF. (FAG, ST GISALTT T2 T A6, IS Lqwmar
FRE WA (55¢a-dpv0) @ Manchester Guardian, London Times, New York
Times &9 24 YN FRIMTG IR @ (@O LGN o ~AG© (A0S T@eea &=
ST AR W SIS ACF | AT FHOATOR FRCIR Grd® @R N Ao
AR I | TR T A &S KNS IO IR | AR Nfos 0 [FRoT T =0 708
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The Status of Women in Hinduism: An Overview
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Abstract: Women occupy a significant position in the total population of the world.
However, this does not vouchsafe the fact that the status of women is the same as that
of men. In actuality, we find that women were neglected since the beginning of
human existence on earth in different ways and sometimes it happened by religious
dogmas. Hinduism admits women’s rights in various respects. There are some factors
which have brought about some changes in the attitudes of Hindus towards women
i.e., the contact with Muslims, the colonial rule of the British, enlightenment due to
modern education, awareness among women, human rights watch and so on. The
British colonial power , through legislations, prohibited the customs of Sati Daho and
child marriage, and legalized remarriage of widow. In independent India, it was
Jawaharlal Nehru who, through legislation, gave Hindu women the right to own
property as well as the right to divorce. Therefore, it can be said that the reformative
activities have made the lives of Hindu women much better. The foremost objective
of this article is to show the status of women in Hinduism. Therefore, in this article,
an attempt has been made to depict the real position of women in Hinduism. The
rights and privileges enjoyed by the Hindu women are the additional concerns of this
paper. To delineate the proper place of women in Hinduism, some aspects of a
woman'’s life as a daughter, wife, mother as well as a widow will also be explored in
this article.

Introduction
Hinduism has special laws as well as customs relating to and regulating women’s
lives at various stages. The rights and privileges enjoyed by them under these laws
and customs do not present any happy picture. Compared to men, women are not only
at a disadvantaged position in the society but it seems that they have been created
only to undergo various types of sufferings. The rights which women have gained
under Hinduism were not given by divine decree nor achieved under the threat or
pressure of women and their organization. It was achieved as a result of their long
struggle and the need of the society for their contribution and work. Fortunately, from
the system depicted under the tenets of Hindu scriptures, it is clear that the modern
world is different from the previous one. In Hinduism, a woman has also well-defined
rights. She enjoys social, economic and political rights. In spite of this, missed
expression is also found regarding the status and position of women in Hinduism.
Rights and Privileges
The rights and privileges which Hindu women enjoy are discussed here only from the
religious point of view.
a) Women’s Right to Individuality and Identity
In Hinduism, a woman is regarded as an anonymous part of her husband’s
family. After her marriage, she has no right to keep all her previous ties in her
husband’s family. According to Hinduism, a woman is a mere shadow of her
husband. She is always known by her husband’s name. She is considered as
‘half of her husband’s existence’ or ‘Ardhangini’. Therefore, it can be said
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that a Hindu woman does not enjoy the right to individuality and identity like
a man.

Women’s Freedom of Expression

In the Vedic period, women donot enjoyed free atmosphere of life like men.
However, according to the law-books, a girl, or a maid, or an old woman
must not do anything independently in the house. A woman must not assume
independence in any circumstances whatever.? Another passage of the
Ramayana the same is confirmed. ‘One of the refuges of a woman is her
husband, a second is her son and a third is her relatives and a fourth she has
none.”® Thus, a woman does not enjoy any independence in any state of life.
Religious Right of Women in Hinduism

During the Vedic age, women shared all the very highest religious privileges
just like men. According to the Vedic religion, gods never accept the
oblations offered by a bachelor.* There were some sacrifices which could be
offered by women alone, for instance, Sita sacrifice,’Rudrabali,® Rudrayaga’
etc. Moreover, many hymns of the Rig-Veda were written by women.
However, women gradually lose their privileges in this respect. In the
saying of Vyasa, the recitation of any Mantra by a woman is prohibited, but
she is privileged to recite Mantras in connection with the celebration of her
marriage ceremony. Moreover, they were allowed Fire-worship, evening
sacrifices and in some cases Shraddha ceremony.® According to Manu, the
recitation of the Vedic mantras is prohibited to women on the occasion.®
Thus, it is noted that woman’s position slowly becomes degraded.
Economic Right of Women in Hinduism

During the Vedic period, the husband and the wife should be the joint owners
of the household and its property. According to Hinduism, a woman has the
right to enjoy only moveable property like ornaments, jewelry and costly
apparel and so on. However, Manu believe that a wife, a son, and a slave can
never acquire any property for themselves. Whatever they earn go to him to
whom they belong.”® He does not recognize the widow as an heir to her
husband. In course of time landed property was also recognized as Stridhana
property. All the Hindu jurists did not give full power of ownership over the
immoveable property to women. They have declared that the husband has no
right over his wife’s property and if he is compelled to utilize it for his own
purposes, he has to return it with interest. Hence, women enjoy proprietary
rights in a narrower sense.

Educational Right of Women in Hinduism

In ancient India, girls enjoyed same educational rights like boys.™ According
to Hinduism, the women, who are ineligible for Vedic studies are like Sudra.
According to Atharva-Veda, a girl can succeed in her marriage only if she has
been properly trained during the period of studentship.” In the Vedic age,
women used to receive Vedic education. Some of them were even the authors
of hymns of the Rig-Veda. For example, Lopamudra as well as Visvavara
were the authors of the verses of the Rig-Veda i.e., 1: 179 and V: 28
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respectively. Thus, according to Hinduism, women enjoy the right of
education.

Social Right of Women in Hinduism

In a Hindu society, women enjoy social right as an infant, as a daughter, as a
wife, as a mother and as a widow. An attempt of a brief outline of social right
of women has been made here:

Social Right of Woman as an Infant and Daughter

In ancient times, almost everywhere the status of a son was valued higher
than the daughter. He was regarded as a permanent economic asset of the
family. On the contrary, the daughter had no fighting value and sometimes
parents abandoned her after birth or sometimes even killed her. According to
the Atharva-Veda, the birth of a son is the preference to that of a
daughter.”*However, in the Vedic andUpanishadic ages.a daughter was
regarded as the pride of the family. According to some Hindu thinkers, a
talented as well as well-behaved daughter may be better than a son.**

Social Right of Woman as a Wife

According to Hindu law, a woman should be under her husband’s control
after getting married.>’A Hindu wife’s real happiness is centered in her
husband.’® Another right which a Hindu wife enjoys is household
management.'” Manu holds that a wife, who eats before her husband, shall be
turned out of the house.”® In times of difficulty, a wife is to be her husband’s
counselor. She is also assigned her place in the home where she is charged
with the production and proper upbringing of children.

According to the Hindu law, it is the wife’s duty to be absolutely obedient to
her husband.*® Manu holds that if wife obeys her husband, she will be exalted
in heaven” and if disobedient, the law says she may be chastised.
Furthermore, it is also a wife’s responsibility to remain a widow after her
husband’s death. A woman shall never go out of the house without the
consent of her hushand.? Therefore, it is noted that a Hindu wife is expected
to be modest and obedient to her husband as well as she is entitled to get
maintenance and kind treatment from her husband.

Social Right of Woman as a Mother

In Hinduism, woman also enjoys social right as a mother. The first and
foremost right of a mother is to get proper maintenance from her son.*In
Hinduism, the widow has no right to inherit the property of her husband after
his death; it passes on to her sons. For this reason, the mother should live
under the protecting care of her sons.

Another important social right of a mother is to get loving devotion by her
sons. In the words of Manu, a mother endures in giving birth to human beings
cannot be redeemed by her sons even in a hundred years.**He has to respect
his mother more than the father.> Manu also believes that by loving his
mother, a son wins this world and a man who deeply respects his mother is
deeply respected.?
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Social Right of Woman as a Widow

According to some Hindu jurists, the widow did not receive humane and
considerate treatment from the family and society.?” Margaret Shanti holds
that even today widows are made to go through a ritual ceremony wherein
their bangles are broken, they are made to wear white clothes, and the thali is
removed. She is considered as inauspicious; especially when there are
celebrations such as marriage.”® They had to work as a servant to their
brother’s or son’s wives. If there were widows in a house, there was no need
for servants.”

In India remarriage of widows was not in vogue. The British Government
legalized remarriage of widows in 1856 through enactment of Act XV.*
Nevertheless, the sentiment of the general people is still against this Act. This
is because in the words of Manu, a widow should never even think of
remarriage after her husband’s death.® He further thinks that whoever
marries a widow is looked down upon as an outcaste.* The only direction in
which a change for the better took place in the condition of the widow was
the question of the rights of inheritance. Joint families are normally bound to
provide for their maintenance but widows whose husbands had been
separated from the joint family should be given a life estate in the property of
their late husband in order to enable them to lead a peaceful and retired life.
Nevertheless, it is noted that the widow does not receive much intelligent
sympathy from Hindu society as a whole and she is regarded as inauspicious.
Political Right of Woman in Hinduism

In the history of the Rajputs, the Rajputs women encouraged their husbands,
fathers, brothers as well as friends to go to the battle field and fought against
foes and came back on their shields. This devotion and heroism of the Rajput
women inspire today’s Hindu women very much. Nowadays, Hindu women
enjoy full political right. For example, Indira Gandhi, the daughter of
Jawaharlal Nehru, was the most successful prime minister of India. In
addition, there are many female leaders like Mamata Banerjee, Prianka
Gandhi and so on who play a great role in the politics of India. Moreover,
PrativaPatil, the President of India, is also a follower of Hinduism. Hence,
from the ancient period to the present time, Hindu women enjoy political
right.

The Inheritance Right of Women in Hinduism

Most of the Hindu jurists think that the brother less daughter has the right to
enjoy the inheritance right. In the Mahabharata, it is also stated that she must
get at least half of the property, if not the whole.*® This right has been
recognized also by the modern courts. However, some Hindu jurists opposed
female right of inheritance, even when she had no brother.* Moreover, one
guestion may arise i.e., what is the inheritance right of sister who has brother?
The general view of Hindu society is that sisters should get no share in the
patrimony, if they had brothers. They should get shares directly or indirectly
in the property of their husbands and not in that of their fathers.
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Some Hindu writers think that the widow has to be assigned a definite share
in the family property, if she is not to remarry or get a son by Niyoga.
Prajapatilays down that the widow has a natural right to inherit all her
husband’s property i.e., moveable, immoveable, bullion, ornaments, stores
and so forth. If any male relation obstructs her peaceful enjoyment of her
estate, it is the bounden duty of the king to punish him as a thief.*® Apart
from this, according to the Hindu Women’s Right to Properly Act of 1937,
the widow has the right to inherit her husband’s share in the family property.
Thus, widows all over the place of India now possess this right.

The Custom of Sati Daho (Widow-Burning)

In Hinduism, there is a custom where a widow is required to mount the funeral pyre

of her dead husband and be cremated along with his corpse. This custom is known as

the custom of Sati. The rite of SatiDahowas prevalent in India until it was prohibited

by the British Government in 1829. The following table shows the year-wise number

of Satis in Bengal during the years 1815 to 1828.%

v | B 8L IB1| 81| 81| 1| | 1| | 12| 1R | 1] 18] B
56| 78| 9|0l 1] 2|3|a|5|6]|2|s

Numbe
rof | 3 | a2 | 707 | 830 | 650 | 598 | 654 | 583 | 575 | 572 | 630 | 548 | L |
oo 71 3

From the above table, it is said that the number of widows scarified every year in
Bengal was very alarming. Moreover, regulation XVII of 1829 declared Sati illegal as
well as punishable by the criminal courts as ‘culpable homicide’ amounting to
‘manslaughter’, for which a death sentence could be awarded.®” The orthodox Hindus
protested that measure and made an appeal to the Privy Council in England.
However, the Privy Council dismissed the appeal. Therefore, after having been
practised in India for over two thousand years, the institution of widow-burning
became illegal by the law enacted by a foreign power. Hindu women were benefitted
to a large extent by this rule.

Concluding Remarks

In view of the above discussion, it is remarked that a Hindu woman enjoys some
well-defined rights. In Hinduism, a woman does not enjoy the right to keep her own
identity and individuality. According to Hinduism, both boys and girls are not equal
in respect of their rights and privileges. Treatment of male children is strongly
emphasized in Hinduism.*This is because a son, has the right to keep his family
name. Moreover, a man’s immortality depends on the begetting of a son. Thus, a son
is regarded as a blessing to the family in Hinduism. In regard to the religious right of
women, Hinduism admits limited privileges. Women achieved all religious privileges
just like men during the Vedic age. The Smritis and the epics are repeated with
evidences which are indicative of this fact.*® However, women’s religious right
gradually became degraded from the time of Manu. According to Hinduism, although
Hindu woman enjoys the full right of Stridhana and exercise of absolute control over
such gifts, some Hindu Jurists like Manu thinks that women have no right to own any
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property. Her income belongs to the man to whom she belongs.* Thus, Hindu women
enjoy their proprietary right in a narrower sense. In Hinduism, the position of a
widow is not up to the mark. She had no right to remarry and was required to
immolate herself on the funeral pyre of her husband. However, Hindu widows get the
right of remarriage by enactment of Act XV, 1856 and the custom of Sati becomes
illegal by regulation XVII of 1829.Although, this custom is not practiced at present,
the Hindus still regarded the custom of SatiDaho as honorable. In regard to the
women’s position as a witness, Hinduism thinks that a woman cannot be a witness,
only a man can be a witness. In the eye of Hinduism, there are many verses in the
Rig-Veda, Atharva-Veda and Ramayana which prove women’s educational right.
Hinduism also thinks that after marriage, wife’s first and foremost right is to get
proper maintenance and caring from her husband as well as household management is
the responsibility of women. Moreover, Hinduism sanctions political right for
women. A Hindu woman used to go to the battle field to defend their home and
country. Again, within certain limit Hinduism accords right to a woman to choose
her mate. According to Manu, when a female has reached puberty, he should wait for
three years but after that period she should find a husband after her liking.*In regard
to the inheritance law, Hindu women also enjoy inheritance right as a brother less
daughter and a widow. Another finding of this research work is that Hinduism admits
a very high position of a mother. According to Hinduism, the mother deserves
superior right than the father over their children and a child has to respect his mother
more than the father.**Not only this, in Hinduism, among the elder female relations
the mother is more important than all. Therefore, Hinduism accords a very dignified
position to woman as a mother. In short, although woman enjoys social, economic
and political rights, mixed expression is found regarding the status and position of
women in Hinduism.
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(Plato's Theory of Justice: A Critical Inquiry)
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Abstract: The aim of this article is to inquire critically of Plato’s theory of justice.
This theory is the basic foundation of his social and political philosophy. In The
Republic, Plato explains the concept of justice in Socrates' words. Justice, according
to Plato, is one of the highest virtues. Justice is to fulfil one’s duty without
interfering others. Now the question is, what was the social and political situation in
Greece when Plato introduced the theory of justice? Or in other words, in what
context did Plato give his theory of justice? The analysis of these questions is crucial
for exploring the nature of Plato's theory of justice. He has proposed an ideal state
for the implementation of this theory of justice. In his Ideal state, if and only if each
and every one fulfils his own responsibility and does not interfere with others,
justice will be established in the state. On a personal level, if there is a coherence
among wisdom, courage and appetite, justice will be established in individual level.
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Abstract: The tradition of Bhakti is an age-old tradition in India. Bhakti is the
unconditional love that a person possesses for the revered person apart from the
general respect and reverence. There are different shastras that have put forward the
definition of Bhakti in their own understanding. Shri Chaitanya Deva was
considered to be the chief founder of Gaudiya Vashnavism. So, in this paper | would
like to discuss the concept and practice of different types of Bhakti, specifically
Raganuga Bhakti in Gaudiya Vaishnavism, practised by Shri Chaitanya Deva and
his followers in mediaeval Bengal.

In order to do that | would like to address and explain the concept of Bhakti or
devotion following Shrimad Bhagabadgita, Naradiya Bhaktisutra which are
considered to be the chief text for overall concept of devotion. Then | would like to
discuss the conceptual part of Bhakti or devotion following Bhaktirasamritasindhu
by Shri Rupa Goswami, which is also considered to be the chief text of Vaisnava
concept of Bhakti. After that a brief discussion on the Shikshastaka Shloka cited by
Shri Chaitanya Deva will be addressed and discussed. After that | would like to
show how the theoretical ideology of RaganugaBhakti was practically followed by
Shri Chaitanya Deva and his followers.

Keywords: Gaudiya Vaishnavism, Bhakti, Raganuga Bhakti, Shikshastaka shloka.

Introduction

The intrinsic nature of Bhakti is unconditional love. The tradition of Bhakti is an age-
old tradition in India. Bhakti is the unconditional love that a person possesses for the
reverent person apart from the general respect and reverence. There are different
shastras that have put forward the definition of Bhakti in their own understanding. In
this paper | would like to refer to the GaudiyaVaisnava tradition of Bhakti or divine
love that was practiced by Shri Chaitanya Deva and his followers in medieval Bengal.
But in order to do that first | need to explain the concept of Bhakti in general.
Concept of Bhakti

Bhakti by traditional definition is the unconditional love that a person possesses for
the reverent person apart from the general respect and reverence. |In
Svetés'vataraUpanisad, the concluding verse mentions about Para Bhakti, which
indicates the presence of the concept as well as the practice itself in Upanisadic
tradition. In Shrimad Bhagavad Gita, Bhakti is described as a path to be followed by
the niskamakarmayogis. To attain ultimate liberation, one has to practice vaidhi
karma with utmost and unconditional surrender to God. This complete surrender to
God is indicated as Bhakti in Shrimad Bhagavad Gita. In Shrimad Bhagavad
Gita,bhakti is considered as a marga or path, which can be followed to attain unity
with the supreme God. According to Shrimad Bhagavad Gita [chapter- 9, verse- 26],
the person who offers God ritualistic commodities with utmost devotion is surely
accepted by Him. Without devotion, only rituals cannot bring any fruitful result. There
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is no discrimination in the follower of this devotional path or bhaktimarga.The only
thing necessary here is complete and unconditional surrender to God.

In NaradiyaBhaktisutra Bhakti is defined in an elaborate way. The chief goal of this
ancient text was to explain the fourfold explanation (visaya, adhikari, prayojana,
sambandha/ subject matter of the study, the capable person, the purpose, the relation
of bhakti with moksha or liberation) of the concept of Bhakti. In
NaradiyaBhaktisutra, different definitions given by different sages is being
cited.According to NaradiyaBhaktisutra, bhakti can be said to attained, when every
thought, deed and words uttered are for the worshipping and praise of God and being
detached for a second can make one feel devastated. In this verse Naradiya
Bhaktisutra has put forward his own view regarding bhakti. According to him, bhakti
means complete surrender of all our deeds to God. He has cited the example of
brajagopins as bhaktas.

Concept of Bhakti in Gaudiya Vaishnavism

To understand the GaudiyaVaishnavite theory of Bhakti, | have studied
Bhaktirasamritasindhu by Shri Rupa Goswami translated by Shri Haridasdas. In
Bhaktirasamritasindhu, Shri Rupa Goswami has discriminated Shuddha bhakti
(unconditional devotion) in three parts — sadhana, bhava, prema. These three are
again discriminated as vaidhi bhakti and raganuga bhakti.

According to Bhaktirasamritasindhu, Vaidhi bhakti again can be of three types
according to the qualities of the sadhaka, they are Sattwika, Rajasika and Tamasika.
In each of these three types of Vaidhi bhakti there are again three types of bhavas,
they are uttama, madhyama and adhama (advanced, intermediate and beginner stages
of worship respectively). There are thus total eighty-one steps which a bhaktimargin
should climb in order to reach the highest form of bhakti, i.e.Prema-bhakti.

The biography of Shri Chaitanya deva, ShrichaitanyaCharitamrita written by Shri
KrishnadasKaviraj Goswami has named bhakti as bhaktilatahas compared this with a
climber plant rather than a tree with hard stem. Bhaktilata should be protected from
all types of sins (sins are compared with weeds here) which can diminish the growth
of bhakti as weeds affect and can even sometimes kill the main plant. So in order to
protect the Bhakti plant one must get rid of these following ten weedlike sins- 1.
Desire of enjoyment and moksha, 2. Rituals that lacks purity, 3. Unnecessary
violence, 4. Jealousy, 5. Engaging in debates to prove self-righteousness, 6. Self-
publicity, 7. All types of ego, 8. Desire to have many disciples to get monetary
benefit from them, 9. To deceive people and 10. Revelations and making publicity of
one’s own way of worshipping (bhava). These weedlike habits of an worshipper
actually demolish the plant of pure devotion in the devotees.

Different forms of Bhakti in Classical Indian Tradition and in Gaudiya
Vaishnavism

According to Shrimadbhagavadgita[Chapter 7, Verse- 16], different forms of bhakta
has been cited. According to Shrimadbhagavadgitaverses, there are four types of
bhakta. 1. Aarta : who worship God to get rid of their sufferings. 2. Jijnasu : Those
who worship God to know the atmatattva and the mystery of the creation of this
cosmic world. 3. Artharthi: Those who worship God in order to achieve something. 4.
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Jnani: those who worship God for the sake of worshipping. This type of devotion is
unconditional.
In Bhaktirasamritasindhu, Shri Rupa Goswami has discriminated Shuddha bhakti
(unconditional devotion) in three parts — sadhana, bhava, prema. These three are
again discriminated as vaidhi bhakti and raganuga bhakti.
Vaidhi bhakti: When someone follows the path of devotion after being influenced by
the texts and scriptures, then that kind of devotion is vaidhi. Here in this stage rituals
are important because the mind of the devotee is not free from all earthly longings. In
the due course of sadhana through ritualistic practices one can attain bhava and prema
successively. Shrabana, kirtana, smarana, padasevana, arcana, Vandana, dasya-
these are the chief vaishnava rites to be performed as per vidhi or norms of
worshipping.
Raganuga Bhakti: when after performing vaidhi bhakti regularly, one attains bhava,
then he gains the capability of following raganugabhaktimarga. Shri Rupa Goswami
defined raga as “Ishtesvarasikiparamabishtata.”, which means one is attracted
towards God for the sake of it only and not for any other purpose. Brajagopins and
Yashoda viz are the example of such bhakti. And devotion of such kind is known as
raganuga bhakti. Here sadhana is also present but the purpose of sadhana is different.
Here the devotee performs the rituals as for regular duties and not to attain anything
else, not even moksha.
Vaidhi Bhakti or conventional devotion follows the regular conventional path that is
supported by the social norms. Whereas Raganuga Bhakti is a form, typically
practised in Indian religion, follows the unconventional path of love, affection,
attraction, anger towards God, just like you feel for your closed one. Thus, Raganuga
Bhakti again can be of various forms — 1. Dasya- thinking of oneself as God’s
obedient servant, 2. Sakhya- thinking oneself as the friend of God. 3.Vatsalya -
thinking of oneself as the mother/father of God, 4. Prema or Madhura- thinking of
oneself as the companion or wife of God. The fourth stage of Raganuga bhakti is
considered to be the most challenging one to partake and considered to be the highest
form of Bhakti. Raganuga Bhakti is the practice of the notion that God is everywhere
and in every form. So, the chief aim of one’s life should be to attain God’s love,
which can be attained by giving up six vices (sadaripu) and worshipping God for the
sake of worshipping only.
Shikhastaka Shloka
In Shri Chaitanya Charitamrita ,KrishnadasKabiraja Goswami has stated the
Shikhastaka Shloka taught by Shri Chaitanya Mahaprabhu to the followers of
bhaktimarga. In Shri Chaitanya Charitamrita, Kabiraja Goswami has stated that
though there is no stereotypical rule in the path of bhakti but how it should be
practiced has been taught by Shri Chaitanya Mahaprabhuthrough these Shikhastaka
Shloka or the eightfold verse.
Verse 1:

ceto-darpana-marjanar bhava-maha-davagni-nirvapanam

sreyah-kairava-candrika-vitaranamvidya-vadhi-jivanam

anandambudhi-vardhanamprati-padampirnamrtasvadanam
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sarvatma-snapanamparamvijayatesri-kysna-sankivtanam
Glory to the Shri Krishna sankirtana which cleanses the heart of all the dust
accumulated for years and extinguishes the fire of conditional life, of repeated birth
and death. That sankirtana movement is the prime benediction for humanity at large
because it spreads the rays of the benediction moon. It is the life of all transcendental
knowledge. It increases the ocean of transcendental bliss, and it enables us to fully
taste the nectar for which we are always anxious.
Verse 2:
namnamakaribahudhanija-sarva-saktis
tatrarpitaniyamitahsmaranenakalah
etadrsitavakrpabhagavanmamapi
durdaivamidyrsamihdjaninanuragah
In your (divine) names manifested various kinds of full potencies (shaktis) therein
bestowed, with no rules according to time for remembering them, O Lord, you are so
merciful, but it is my misfortune here that | have no anuraga (interest) in those names.
Verse 3:
trnadapisunicena
tarorapisahisnuna
amaninamanadena
kirtantyahsadaharih
By considering (self) lower than straw, more tolerant than a tree, giving honour to
those devoid honour, always do kirtana of hari.
Verse 4:

nadhanamnajanarhnasundarim

kavitarhvajagadisakamaye
mama janmanijanmani$vare

bhavatadbhaktirahaitukitvayi

O Lord of the Universe, | do not desire wealth, followers, beautiful women, nor the
flowery language of the vedas; let me have only causeless devotion to you, birth after
birth.
Verse 5:
ayinanda-tantjakinkararh
patitathmamvisamebhavambudhau
krpayatavapada-pankaja-
sthita-dhali-sadrsamvicintaya
0 son of nanda, servitor me fallen in venom of ocean of material existence, by your
mercy (kripa) consider me as particle of dust at your lotus-feet
Verse 6:
nayanamgaladasrudharayavadanargadagadaruddhayagira.
pulakairnicitathvapuhkadatavanama-grahanébhavisyati

With eyes flowing tear-streams, voice faltering, words choked, with ecstatic feelings
in body, when shall i be able to chant your (divine) name?
Verse 7.

yugayitamnimesena

caksusapravrsayitam

$tinyayitamjagatsarvam
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govinda-virahena me

moment comparable to yuga, eyes showering tears, empty appears whole world to me
in separation of Govinda.
Verse 8:

aslisyavapada-ratampinastumam

adar§ananmarma-hatamkarotuva

yathatathavavidadhatulampato

mat-prana-nathastusaevanaparah
by embracing with enraptment or trampling with feet, or breaking my heart by not
granting vision, or flirting here and there as destined, master of my life is he, verily
no other.
The central teaching of Shikshashtaka shloka lies beyond the literal meaning of these
verses. They chiefly point out how Shri Chaitanya Mahaprabhu intended to worship
his Lord Krishna. But these verses also implicate how the followers of Gaudiya
Vaishnavism should behave in their life in order to achieve and abide by the path of
bhakti. The first verse teaches the abolition of all material needs or kama and greed or
lobha and thus abolition of krodha or anger. These are the three of the six vices or
sadaripus which can obstruct the mental focus of bhaktimargis. So, a person in order
to achieve the highest form of bhakti must cleanse his/her mind first by removing
these three of the six ancient vices. The third verse implies that in order to be a
bhakti sadhaka one must give up his ego and must give every person around him/her
respect and love. One must not then be jealous of other fellow human being for a
bhakti sadhaka does not want earthly pleasures. So these verses teaches what path a
bhaktiyogi should avoid in order to achieve parabhakti and in the through process one
should always devote himself in the service of Lord Krishna. Now here one may
point out that if a person worships any other god (as Hinduism is polytheistic
religion) then would he not be able to achieve parabhakti? The answer is in the
Bhaktirasamritasindhu. In this text Shri Rupa Goswami points out it is a sin for a
bhakti sadhaka if he or she discriminates between the names of Krishna or Shiva or
thinks that they are different from one another in respect of reverence. This norm is
applicable for any other God as well.
Conclusion
Gaudiya Vaishnavism has flourished in the medieval India. It is believed by the
historians that bhakti movement in Vaishnavism first started in southern India. Bhakti
movement was a socio-religious evolution of the traditional theological belief system
that tried to abolish the rusty old orthodox Hindu Brahminical tradition. In ancient
Hindu religious system, the right to worship the Almighty was limited to the upper
caste people. But through bhakti movement the age-old tradition moulds the
Almighty God into everyone’s beloved personal God. Relation to the God is
interpersonal relationship like a mother to her child or a friend to a friend and
becomes much more cognizable to the common mass of people. It is also upheld by
some historians that in medieval India there was an interfaith encounter of two chief
sects bhaktivada and Sufism. These two principal sects have influenced each other
and flourished themselves.
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In Gaudiya Vaishnavism bhakti or devotion requires immense sacrifice and a long-
term disciplined devotional practice and learning. If we can implement the concept of
bhakti in our personal everyday life practice then the conflict between “Mine” and
“Yours” will evaporate. Because everything will only be “God’s” and there will be
nothing left to fight for. That will lead us to achieve mental peace and Universal

peace.
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The Impact of COVID-19 on the Advent of Online Tertiary
Education in Bangladesh: A Case Study on the University of Rajshahi

Rudaba Afrin Zitu”

Abstract: Online tertiary teaching-learning is a form of higher education via an
information superhighway. It would have been tough to dream of online education
two decades back, but now in this digital age, it has become a reality due to the rise of
the COVID-19. The global economy was under lockdown, and work from home was a
reality, especially for service provider enterprises. The virtual classroom became
inevitable for teaching-learning.

In this context, this exploratory research strived to examine the blessings and
challenges of online tertiary education in Bangladesh. It used a semi-structured
questionnaire with some open-ended options. It considered the responses of 53
undergraduate and 48 postgraduate students of the University of Rajshahi.

The findings revealed that higher academic institutions worldwide are moving more
and more towards online teaching-learning. Apart from teaching-learning resources,
the enthusiasm and confidence of faculty members with accessibility and motivation
of students play a vital role in ICT-dominated tertiary education. The study proposed
an elevated use of technical gadgets in both the unpleasant and usual times to facilitate
more inclusive, time-saving, and cost-effective teaching-learning. The study
pinpointed some drawbacks, such as low rate of attendance, lack of personal touch
and emotional attachment, and insufficient interactions due to poor connectivity. And
as such, the research recommended ways to defeat those challenges.

Key Words: Tertiary education; Bangladesh; COVID-19; online education; Teaching-
learning resources.

Background and literature review

Online tertiary teaching-learning is a form of higher education through the Internet. In
this digital age, teaching-learning online is a reality, mainly due to the COVID-19
pandemic. Literature support that online courses are comparable to typical face-to-
face classroom courses in terms of the scholarship of the teaching of learning (SoTL)
and approval (Schoech & Helton, 2002).

It is a known fact that most cell phone users are in the age group 18-29 years, the
usual age of students who attends higher learning institutions. The faculty members
(teachers) at the tertiary level are also encouraged to expand their teaching-learning
possibilities beyond the classroom settings (Crompton & Burke, 2018). Online
education has become a vital teaching-learning technique as it boosts access to
education, especially in remote areas, under-served societies, those who are well
ahead in their professions, and those who are economically weak (Hossain et al.,
2020).

During the COVID-19 pandemic, all higher-learning academic institutions had to use
online teaching-learning instead of face-to-face, and there is no difference in
understanding and expertise (Carey, 2020); Wilke &Vinto, 2006). Bellefeuille (2006)
opined that technology is the proper medium to improve teaching-learning
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techniques. Online discussions and dialogues could enhance knowledge and create a
more interactive learning environment if available technology supports it.

But an inadequate budget has a negative effect on the expansion of higher education
and the human development index (Sarkar et al., 2014). Rouf et al. (2022) observed
that online teaching-learning is more challenging than face-to-face teaching-learning
due to technical limitations, such as a lack of online devices, poor internet
connectivity, and a learning environment. However, there is limited literature on the
emergence of online teaching-learning in the context of Bangladesh, and thus the
present study is an endeavor to fill this research gap using field-level primary data.
The objective of the Study

Prior literature reveals the existence of limited literature on the COVID-19 Pandemic
and its effect on teaching-learning at the tertiary level in Bangladesh. As such, this
study strives to examine the impact of the COVID-19 Pandemic on the emergence of
online tertiary-level teaching-learning in Bangladesh and the acceptability of online
distance teaching-learning to the learners.

Methodology

It is a fact-finding study based on available literature and filed level primary data
collected through administering a 5-point Likert-type questionnaire to the
undergraduate and postgraduate students of the University of Rajshahi. In total 248
guestionnaires have been administered personally in the classrooms. Out of 248
guestionnaires, 160 were to the undergraduate and 88 to the postgraduate students. Of
these, 74 students were from the Department of Islamic History and Culture, 132
were from the Department of Accounting and Information Systems, and 42 were from
the Department of Mathematics, and all 248 filled-in response sheets have been
obtained because all these have been administered physically. The selected three
academic subjects do not necessarily require lab work.

The 5-point Likert scale has been developed for this study, where '5' denotes strongly
agree and 'l' represents strongly disagree; and between the two extreme values, ‘3’
stands for neutral, i.e., neither agree nor disagree; ‘2’ agree and '4' disagree. As stated
earlier, 248 questionnaires were administered physically in the classrooms. Based on
the responses from the respondents, a detailed discussion has been made in the
following section.

Results and Discussions

As against statement number 01, "I managed my e-learning time efficiently", the field
survey results revealed that only 45.56% of respondents (26 students Strongly agree
and 87 students Agree) managed their online learning time efficiently. As against the
above findings, 29.84% (25 students Strongly disagree + 49 students disagree) failed
to manage their online learning time effectively during the COVID -19 pandemic.
About one-fourth of respondents were neutral. Thus, most students needed advanced
training to handle their online learning time productively and effectively, not to talk
to their teachers.

Regarding statement number 02, “I interact efficiently with my teachers and
classmates using real-time communication tools”, the field survey results showed that
about one-fourth of the respondents (5.64% Strongly disagree + 17.34% disagree)
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failed to interact with their teacher and classmates using real-time communication
tools, such as cell phones, messages, WhatsApp, Face book, WeChat, Video, and
Teleconferencing. Around three-fifths (58%) replied that they interacted effectively
with teachers and classmates using real-time communication tools. More revealing is
that a few of their faculty members do not even know how to manage online
teaching-learning networks, such as how to use Bangladesh Research and Education
Network (BAREN), search online library resources, and conduct Zoom meetings.

As regards statement number 03, “T used 15 to 20 hours online learning”, the field
survey shows that only around 28.94 % of students strongly agree (6.46%) or agree
(22.58%) with this statement. Thus, the vast majority of respondent students around
61 percent could not use even the minimum threshold of at least 15 to 20 hours a
week of online learning. There might be a knowledge and skill gap between the
students who studied online during the Pandemic period and those who are studying
after the Pandemic.

As regards statement number 04, “I had a high-frequency network to access web
portal/website learning,”. More than one-fourth of respondents (25.81%) strongly
disagree, and about two-fifths (39.11%) disagree with this statement. Only around
one-fourth (6.46% strongly agree and 20.56 % agree) had a high-frequency network,
which is a necessity for online teaching-learning.

As regards statement number 05, “I completed all my home assignments within the
set timeframe”, it is evident that nearly half (9.67% St. agree and agree 38.31%) of
the student agreed with the statement. Most remarkable is that two fifth students
(16.53 % St. disagree + 24.23% disagree) could not complete their home assignment
within the set timeframe, which is most discouraging for learners. COVID -19
pandemic was a disorder in the academic life of tertiary students because higher
learning institutions were unprepared to meet such a challenging situation.

As regards statement number 06, “I prefer to attend online class to face-to-face
class”, only slightly more than one-third of students either strongly agree (18.55%) or
agree (16.93%) with this statement, and more than half either Strongly disagrees
(32.66%) or disagree (20.97%) with this statement. Thus, it is clear that the majority
of students do not like online classes. They prefer face-to-face teaching-learning to
online teaching-learning. The most surprising finding is that most of the students of
the Department of Islamic History and Culture would like to attend face-to-face
classes on the University campus than Accounting and Mathematics. This finding
deserves an in-depth study with a large sample to find the root causes of this
unexpected outcome.

Conclusions, recommendations, and direction for further study

In conclusion, the COVID-19 pandemic has manifold catastrophic impacts on the
educational, financial, and psychological aspects. In particular,it negatively impacted
tertiary education and the psychological aspects of teaching-learning at the University
of Rajshahi in Bangladesh(Begum et al., 2020).It is evident from the research
findings that only around one-tenth of the sample students could have managed their
learning time most productively during the COVID -19 pandemic. About one-fourth
of the students could have interacted with their teachers, and slightly more than one-
tenth of students communicated effectively with their teachers. Most students could
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not interact with the faculty members. Thus, most learners require a well-designed
and well-implemented teaching-learning program to manage their online learning
time productively. More surprising is that most learners want to attend face-to-face
classes and learn directly from their teachers, peers (classmates), and learners of other
Departments.

Most learners could not attend online classes regularly due to internet connectivity
troubles and a lack of finance to pay internet bills. Most of the students have attended
online classes irregularly. They sometimes got the opportunity to use the android
mobile phones of their relatives and peers. But getting the chance to use the android
phones of relatives was occasional, but peers were considerable. Another issue is that
less than one-fourth of the students had a high-frequency network to access the
teaching-learning portal. A noteworthy observation is that less than half of the
students could have submitted their home assignments within the set time frame
during the COVID -19 pandemic. Most students want to attend face-to-face classes
instead of online because face-to-face interactions are more enjoyable, lively, and
effective. However, they opined that some theoretical review classes could be held
online. Most students want direct interaction with their teachers and peers, which is
the best way to learn. Another noteworthy finding is that the learners of Islamic
History and Culture, a program with no lab work, want to attend face-to-face classes
instead of online teaching-learning.

The study also revealed a few other drawbacks of online classes, for example, a low
rate of attendance, lack of personal touch and emotional attachment, and insufficient
interactions due to poor internet connectivity. The above findings will lead future
researchers to further study with a large sample from both public and private
universities in Bangladesh.

The study has identified some disadvantages of online teaching-learning, such as a
low rate of attendance, lack of personal touch and emotional attachment, and
insufficient interactions due to poor connectivity.

And as such, the research recommended easy excess to online platforms, frequent
online interactions between teachers and learners, advanced training of teachers and
learners on online teaching-learning pedagogy and communication technologies, and
low-cost online communication tools that could defeat the challenges.

To get a competitive edge by creating shared value for all stakeholders, higher
learning institutions to be innovative in product design to address the unmet needs
and challenges of a broad range of learners (Islam & Hossain, 2019). The study
recommends that online tertiary teaching-learning is a reality now. Higher learning
institutions worldwide are moving more and more towards online teaching-learning.
In such a situation, higher learning institutions in Bangladesh should consider online
education with offline campus-based teaching-learning and implement online mode
slowly and in a planned way. We have no other alternative but to accept reality.
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Revisiting President Kim Dae-Jung's North Korea Policy
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Abstract: Korea was divided in 1947. From 1950 to 1953, both Koreas fought to
achieve unification, but these efforts failed. The Korean War ended without any
result.However, since 1968, South Korea followed the policy of unification through
negotiations. All South Korean presidents who came to power through elections had
to explain North Korea policy during the time of the election. Kim Daejung's (1996-
2003) North Korea policy was quite motivating and delightful, which was known as
the Sunshine Policy. President Kim Dae Jung was awarded the Nobel Peace Prize in
2000 for the implementation of his amiable North Korea Policy. In this paper,
President Kim Dae-jung's North Korea policy will be discussed in detail.

Sunshine policy which was officially known as the Policy of Reconciliation and
Cooperation toward North Korea, a new kind of engagement policy of South Korea
that was followed since 1998 to 2008. The architect of Sunshine Policy was President
Kim Dae-jung and he was awarded the Nobel Peace Prize in 2000 for implementation
of this policy. Despite these successes, most scholars believe that it is a failed policy.
According to one scholar, “the policy has not been able to make significant
improvement in inter-Korean relations.”

The North Korean policy of President Kim Dae-jung was quite different from all
previous unification policies of the South Korea. President Kim Dae-jung used the
term “constructive engagement” for his North Korean policies. He declared the major
goal of his government was not a unification of both Korea, its aim peaceful
coexistence. According to Kim Dae-jung, “Seoul’s constructive engagement policies
aim for peaceful coexistence. The longer-term goal of unification can wait.”

The Sunshine policy was a new experimental initiative, differing from the previous
Korean government’s containment policy. It was a meaningful starting point for
building a peaceful environment on the Korean peninsula through a ‘low political’
approach.

Kim Dae-Jung and His Engagement Policy towards North Korea

President Kim Dae-jung took charge as South Korean President on February 25,
1998. In his inaugural speech as President Kim Dae-jung explain nature of his
government including with his North Korea Policy which he named as Sunshine
Policy. The term ~“Sunshine Policy™ was originated from one of Aesop's fables. The
Moral of the story was gentleness and kind persuasion win where force and bluster
fail. Kim Dae-jung wanted to create a favorable similar situation similar like the
Sunshine for the unification of both Korea.

According to him, the previous governments offered their own unification theory
from their own inexplicable reasoning, which resulted in nothing only
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disappointments and deadlock. He thought that the only way to find a solution to the
divided Korean Peninsula was to start cooperation with North Korea, and not to
impose more pressure on them or to use harsh foreign policies.! According to him, the
new administration would emphasize the peace process which would be based on
solidarity and cooperation.’The idea with the Sunshine policy was to decrease the
tensions on the Korean Peninsula by soften North Korea’s relations towards South
Korea, which had been very harsh after Kim 1l-sung died in 1994.2 According to Kim
Dae-jung’s administration, this could be done by encouraging inter-Korean
cooperation and to send economic assistance to North Korea.*

Kim Dae-jung declared three principle of administration for the North Korea.”

e No armed provocation by the North will be tolerated.

e The South will not attempt to absorb the North in any way.

e The South actively seeks cooperation.

These principles were meant to convey the message that the South does not wish to
absorb the North or to undermine its government; its goal was peaceful co-existence
rather than regime change. The idea of emphasizing integration rather than absorption
is in line with the attempt to refrain from all usage of the term reunification to be
replaced with a subtler expression during the term of this particular policy. Kim's
administration was well aware of the prevalent fear spread within North Korea, afraid
of its own identity as a state being taken away through coerced integration or any
interaction with the international community.°

Kim's administration outlined two addition major policy objectives. The first,
separation of politics from economics. The administration clearly understood the
importance of expanded economic exchanges for creating a more peaceful
atmosphere on the Korean Peninsula. It also understood North Korea’s dire economic
situation and greater potential receptivity to economic, rather than political,
inducements. Practically, that means that the South loosened restrictions on its private
sector to invest in North Korea, limiting its own involvement essentially to
humanitarian aid.” Under this policy South Korea’s Government for the first time,
allow private South Korean corporations to invest in North Korea, thus strengthen
North Korea’s economy and possibly change North Korea’s economic system.® The
second component was that North and South Korea have to respect mutuality. This
idea was that both countries should respect each other equally, and be ready to make
compromises, so both countries can gain from each other.’

Kim's second objective, the requirement of reciprocity from the North, initially
intended that the two nations would treat each other as equals, each making
concessions and compromises.™

Kim Dae-jung's North Korean policy was very different from previous governments.
First: The Kim administration announced that there was no plan for unity with the
government of North Korea. Secondly, it can be understood from Kim's policy that
Kim administration prefers peaceful coexistence rather than Korean unification.
Thirdly: the previous administration thought Seoul-Pyongyang's good relations would
depend on Pyongyang-Tokyo and Pyongyang-Washington relations. Kim Dae-jung
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administration abandoned that policy and declared that Seoul would not interfere with

Pyongyang's foreign relations.

Fourth: As the prerequisite for establishing peace and cooperation, the Kim

administration separated the economy from politics and encouraged South Korean

industrial companies to independently establish commercial ties with North Korea.

Fifthly: The Kim Dae-jong administration announced that if North Korea abandoned

its nuclear activities, South Korea would guarantee security of North Korea.

Kim Dae-jung used the term "constructive election policy" instead of "unification" in

its North Korea policy. He announced that his government's policy was not to

unification but to peaceful coexistence. It has been reflected in his foreign minister's
writing, according to him, “Seoul’s constructive engagement policies aim for peaceful
coexistence. The longer-term goal of unification can wait”"*

In Sunshine Policy it was thought that the economic crisis would weaken the North

Korean government but it would not be able to bring down the government. Present

crisis could only weaken the North Korean government but not succeeded to fall the

regime. According to the Sunshine Policy it could be possible to mitigate the military
tension between the two countries through negotiation and cooperation. In addition to

South Korea, the United States and Japan should have normal relations with North

Korea. Apart from that the features of Sunshine policy were as follows:

» Separate economic relations with political relations with North Korea and
establish economic relations outside of political politics. South Korean companies
were encouraged to establish a limited level trade relationship with North Korea.

» High officials of two government officials were exchanged for the mitigation of
both Korean tensions.

» South Korea gave 3.2 billion US dollars to North Korea's for its two Light Water
Nuclear Reactors, which was three-fourths of the total expenditure.

» Food and agriculture products were provided as humanitarian aid to overcome the
North Korean food crisis.

» The Koreans living in South Korea were encouraged to reconcile between each
other's relatives

As part of the Sunshine policy, South Korea's Hyundai Group established Mount

Kumgang tourist centers in North Korea and arranged there to travel South Korean.

The second big project was the construction of industrial parks on South Korean

investment in Kosong area adjacent to 38-degree border. The third project was the

reconstruction of railway links between Seoul and North Korean city Sinuiju

Ch'6ngnyon.As part of the Sunshine policy, Kim Dao-jung was tried hard to build up

a good relationship among US, Japan and North Korea. Fourthly, South Korea

donated 200,000 tons of food to North Korea as part of the implementation of

Sunshine policy. Apart from this, Kim Dao-jung tried to withdraw internationally

imposed economic embargo from North Korea.

Obstacle of the Sunshine Policy

Sunshine policy was interrupted because North Korea's rigid attitudes and yet

continuation of its pre-cold war South Korean policy. During the summer of 1998, a

North Korean submarine was illegally penetrated into the waters of South Korea.
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Three weeks later, North Korean spy was caught with a weapon in South Korea. In
June 1999, North Korea's torpedo boat entered illegally into the waters of South
Korea in the West Sea and clashed with South Korean navy. Due to these activities,
South Korean people were annoyed with North Korea. In this situation, President
Kim Dao-jung stopped financial aid to North Korea and announced that South Korea
would continue to help South Korea if North Korea apologized for all these activities.
But North Korea did not apologize, but declared that this incident was merely an
accident. The two Korean relationship deteriorated again in the summer of 1999 due
to exchange of fire between both the Korean fleet. As a result, North Korea canceled
plans to meet families with South Korea. In this situation, Sunshine policy of Kim
Dao-jung was continuing to criticize. Conservative politicians, criticized the principle
that it was a one-sided policy. South Korea was following this policy solely by not
receiving anything from North Korea. They also criticized and said that this policy
was helping the North Korean arms construction project. Because in the summer of
1999; North Korea bought 40 MiG-21 warplanes from Kazakhstan to spend 40
million US dollars. It was believed that the part of the Hyundai group’s Kumaon Tour
project, which cost $ 160 million to North Korea, was spent on purchasing the
airplane.
The Sunshine policy did not succeed. In this regard, Kim Hong Nak, Professor, the
University of Virginia's comments is mentionable:

“The Policy has not been able to make significant improvement in

inter-Korean relations largely because of Pyongyang’s unwillingness

to accommodate the Kim government’s overtures for reconciliation

and cooperation. There is no indication that Pyongyang is willing and

ready to resume the North-South dialogue.”*
South Korea's conservative politicians continued to criticize Kim Dae-jung for the
Sunshine policy. As a result, his popularity has drastically decreased. Another reason
for the failure of the Sunshine policy was the Bush administration's North Korea
policy.
In 1990s, Democrat Bill Clinton's administration of the United States was helpful in
pursuing the Sunshine policy of South Korea. Clinton withdrew the economic
embargo imposed on North Korea.
In the 1990s, North Korea launched land distance missile operations. At the end, it’s
stopped all these tests under pressure of Clinton Administration. The Clinton
administration welcomed the election as the president of Kim Dae-jung, stating,
“We’ve got the man who can probably do more than anyone else to deal with North
Korea. We’ve got the chance for a dynamic partnership.”*So contemporary US
policy was in favor of the Sunshine policy, as a result, It was easier for Kim Dao-jung
administration to take steps to normalize relationship with North Korea. Next
Republican President George Bush was elected the President of the United States in
December 2000.His Korean policy, which would be different from the Clinton
administration, announced before assuming office as President. Secretary of State
Colin Luther Powell declared North Korean leader Kim Jong il as a tyrant and stated
North Korea as an evil state.**He called Irag, Iran and North Korea was an "axis of
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evil."® Deputy Defense Secretary Paul Dundes Wolfowitz strongly criticized the
Agreed Framework between the United States and the North Korea which was signed
on October 1994.'° President Bush's Union of the State lectures, which was delivered,
On January 29, 2002, identified as an important issue in the foreign policy of the
Bush Administration. It’s clearly expressed the Bush administration's North Korea
policy. President Bush complained about North Korea, "North Korea is a regime
arming with missiles and weapons of mass destruction, while starving its citizens”."’
Due to strong anti-North Korea Policy of Bush administration, it was not possible for
Kim Dao-jung to speed up his Sunshine policy. However, Kim Dae-jung won the
2000 Nobel Peace Prize for perusing his Sunshine policy. In the 2003 election, South
Korean people elected new President, Roh Moo-hyun, he also followed Sunshine's
policy as his North Korean policy throughout his years as until 2008."®

Conclusion

The Sunshine policy was a meaningful starting point for building a peaceful
environment on the Korean peninsula through a ‘low political’ approach. In this
policy the South Korean Government emphasized there is no such intention of
absorbing rather an approach to mutual economic partnership.

The Sunshine Policy has been sharply criticized from many corners. According to
Hong Nack Kim, Professor of the Virginia State University, “The Policy has not been
able to make significant improvement in inter-Korean relations largely because of
Pyongyang’s unwilling to accommodate the Kim government’s overtures for
reconciliation and cooperation. There is no indication that Pyongyang is willing and
ready to resume the North-South dialogue.” The BBC described Sunshine Policy as,
“Sunset for Korean Sunshine Policy?” It was also headlined by the CNN this way,
“South Korea: Policy of engagement with North is a failure” and The New York
Time’s caption was, “South Korea’s Sunshine Policy Dims” etc. Overall, common
opinion regarding the

Sansine was an ineffective policy that could not achieve the goal. Apparently
Sunshine Policy was not successful to secure its goal and scholars and news media
depicted the policy as a failure plan.

But Sunshine Policy was the mirrors of Korean thinking and feelings at the
beginning of twenty-first century. The new age group of South Korea, who
dominated its society and economy, wants a serenity and quiet situation in the
Korean Peninsula. Most of them did not have any nostalgic feelings about North
Korea. The Korean new generation expects a peaceful situation which was favorable
for developing South Korean economic and industrial growth. President Kim Dao-
Jung represents this aspiration and his Sunshine Policy reflects the Korean mentality
of the twenty-first century.
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AT FST VAT 8 AT Gt
(King Kangsa Narayan and Durgotsab in Autumn)

Dr. Md. Golam Sarowar”
Dr. Rowshon Jahid*

Abstract: It is said that the first Durga Puja was introduced in Bengal during the
reign of Emperor Akbar (1556-1605) by King Kangsa Narayan of Taherpur in
Rajshahi district and later by Krishnachandra Roy (1610-183) of Nadia. It is
assumed that Durga Puja was practiced in Bengal only in the tenth or eleventh
century. Maybe from the time of Kangsa Narayana it started to be held with pomp.
It is known from the writings of various researchers that Raja Kangs Narayan of
Taherpur area of Rajshahi introduced the first Durga Puja. King Kangs Narayan
was one of the twelve Bhuiyans of Bengal. At that time King Kangs Narayan
became the owner of vast lands. He organized this puja for the purpose of
increasing his social prestige among the kings of that time. It is known that he
spent about nine lakh rupees in this autumn puja. The Durga Pujas of the ancient
zamindar houses of Bengal were also introduced immediately after the worship of
all the Kangsa Narayanas and were solemnly observed in the Kangsa Narayana-
displayed manner. Bhavanananda Majumdar of Nadia, Rajbari of Kochbihar
Durgotsab started everywhere in the sixteenth and seventeenth centuries. Probably
since then, the classical form of Durga Puja has been imprinted on the minds of the
people.
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Shelley’s ‘To a Skylark’ and Farrukh Ahmed’s ‘Dahuk’:
A Comparative Study

Md Igbal Hosain”

Abstract: This article intends to explore a striking similitude between Shelley’s ‘To a
Skylark” and Farukkh Ahmed’s ‘Dahuk’. Both the poems, quintessentially romantic
in nature, portray the two type of birds: one is skylark,a brown-speckled European
bird famed for its melodious song and the other is Dahuk, a nocturnal bird available
in Bangladesh. To a Skylark’ is a celebrated poem of Shelley, one of the leading
romantic poets of English literature. The poem describes the sweet note of the
skylark. Being enthralled by the sweet music of the bird, the poet composed it in 1820
at the port city of Livorno, Italy. The poet directly addresses the bird with a rich tone
of appreciation for its pristine song and then finds a contrast between its song and the
saddest thought of human beings. On the other hand, ‘Dahuk’, another romantic poem
of Farrukh Ahmed describes the sweet song of Dahuk, a water-bird native to
Bangladesh. The poet highly praises the bird for its melodious song that it sings all
night and mesmerises all with its symphony. At the same time the speaker is
melancholic thinking that human beings cannot sing and cry like Dahuk but are
stooped with the burden of a venomous chain of envy. This striking uniformity is
delineated in this paper.

Key words: Skylark, Dahuk, Romanticism, Optimism, Joy.

Introduction

A second generation English Romantic poet, Shelley was a reformer “whose ardent
pursuit of social justice and personal love was gradually channeled from overt actions
into poems that rank with the greatest in the English language”. (Reiman, 2022) He
was basically a romantic rebel against the injustice of the society and dreamed for a
society free from any sort of discriminations and persecutions. Profoundly influenced
by Plato and Godwin, he brings out his ideals to reform the existing society full of
corruptions and crimes. He took shelter in the shade of poetry and appealed to the
nation through poetic plea for changing the society. His poetry is featured by deep
passion and high imagination by which he explored “the whole universe to bring
together impressions and associations indicative of his ideals and aspirations”.
(Shawa, 2015)

Shelley’s poetry is colorful and full of sensory images. His lyrical technique and
musical qualities are distinct from other romantics. Nature is highly regarded in his
poetry. He is not only a poet but also a philosopher who preached his philosophy of
innovations and reformation to cataclysmically change the contemporary society full
of crimes and corruptions. His most poems conceive his revolutionary ideas and
progressive thoughts that he wanted to spread throughout the world. By the brush of
poetry he wanted to draw a utopian world full of freedom, love and unbound joy.

On the other hand, Farrukh Ahmed, a poet of nineteen forties, was born in 1918 at
Majhail village of Magura district, Bangladesh. He is most popularly known as the
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poet of Muslim renaissance as he has used Islamic words and Arabic and Persian
mythology in his poetry in order to beckon his readers to the welfare of Islamic
ideology.
While he was writing, his pen was being interrupted by the turmoil of the world war
and the persecution of the British colonialism in this sub-continent. He painfully
observed the deaths of the destitute and the sorrows of the down-trodden people of
the country. Sinthia (2017) writes; “He was born in during the turbulence of the world
war. The British imperialism and colonialism in Bengal was the source of injustice,
oppression and suppression. The ill-fated people were the victims of those effects.”
Farrukh’s poetry deals with traditional modes of society, religion and morality. Like
Shelley, he echoes for humanity, equity, emancipation and morality and raises his
revolutionary and reformative voice against all sorts of social disorder, economic
disparity, incoherence and inhumanity in his poetry. (Sinthia, 2017) He bitterly
condemned the materialistic civilization that absorbs the common people in his most
acclaimed and widely read poem ‘Lash’(The Dead Body):
O you materialistic civilization!
You pot-bellied exploiting society-slave of dead civilization,
Now take people’s curse;
And when the times comes throughout the world,
We will kick your chain loin
And drag you to the gate of hell. (Khan, 2008)
The romantics believe that it is “their business to create and through creation to
enlighten the whole sentient and conscious self of a man, to wake his imagination to
the reality which lies behind or in familiar things”.(Bowra, 1950) This intention is
commonly seen in both Shelley and Farrukh Ahmed. The literary creations of both
the poets arouse the conscious self of a man. Shelley’s skylark is not the piece of art
for art’s sake but an art for inducing the mind of people who are languishing in the
lap of woe and isolation. He intends to teach skylark’s song of optimism and joy to
the human beings: “Teach me half the gladness that thy brain must know”. Similarly,
Farukh Ahmed calls upon his people to listen to the songs of the Dahuk. Most of his
poems are full of hopes and aspirations. He finds repose and comfort in the songs of
Dahuk that sings all through the night and so he invites people to listen to the music
of the bird. It is his belief that the salvation lies in the sweet notes of the Dahuk. He
invites;
Aurt thou still awake?
Dost thou hear with intent ears?
Dost thou hear that cry that pervades the sky?

Thy cry is like the call of freedom-

Limitless freedom. (Ali1991)
Objective
The objective of the paper is to explore the similitude between the two poems on the
basis of the optimism and inspiration for the generations. In this regard, the two
celebrated poems have been juxtaposed with a view to examining the symmetry.
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Literature Review

The theoretical basis of the research is rooted in the fact that Shelley’s “Skylark and
“Farrukh Ahmed’’s “Dahuk” intend to carry the same message of optimism and
unbound joy. The two birds, one is European and the other is Bangladeshi, though
alien to one another, conceive the same characteristics. The skylark sings in the sky
soaring higher and higher and the Dahuk staying on ground and water sings
throughout the night. Both are considered as the emblem of joy and optimism.
However, till now, no comprehensive research is made yet between the two poets. So
the researcher feels the interesting area to be explored. Therefore, the research
guestion addressed in this paper is as follows:

1. What are the qualities of Shelley’s “To a Skylark™” that symbolizes optimism
and inspiration for people and how they are similar to those of Farrukh
Ahmed’s “Dahuk™?

With a view to addressing the above question, a comparative study between the
poems is necessary for finding the fact that both the birds are the symbols of joy and
inspiration for the generations. To carry out the research the following literature has
been examined:

Shelley’s poem on skylark is a supreme poetic achievement that represents the best
traditional view of the bird as an embodiment of perfection and a source of divine joy.
In Shelley, the bird achieves transcendence by keeping away from the earthly
surroundings and pouring out celestial music from ethereal regions. Shelley’s skylark
is a pure spirit of joy or a divine messenger. (Baby, 2022)

Shelley exposes a great adoration for the beauty of nature, and he feels intimately
connected to natures power. The poem reflects Shelley's desire to know the secrets of
nature, to know how birds feel when they sing. Because there is a contact gap
between mankind and the world, the poet is enchanted by all the ways in which
human beings interact with the natural world. There is a glamorous relationship
between the bird and nature which creates fabulous feeling in the skylark.
(Baby2022)

Shelley mentions sadness only when he talks about human beings and their feelings,
but this is not the case when he mentions nature because nature itself doesn't feel that
same sadness.

Al Shawa (2015) carries a research paper on the stylistics of Shelley’s “To a Skylark”
where she expresses: “The skylark is a creature of pure joy. It inspires Shelley to feel
an agitated, delightful joy that has no part of pain or sufferings. The bird does not
know anything about feeling old or tired or lonely. It is full of "delight” all the time,
and its song is an expression of that happiness. Unlike people, it never thinks about
the past or the future, or lost love, or any of the other things that make us unhappy.
Baldwin (2022) observes; “Shelley sees the bird as a “high-born maiden” that
serenades her lover below her and spring, or “vernal,” showers that rain on the
flowers below. The skylark is like “rainbow clouds” and the epitome of all “Joyous”
things. The tone of the poem is happy and cheerful. The speaker celebrates the
skylark at the beginning.”
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The skylark is Shelley’s greatest natural metaphor for pure poetic expression, the
“harmonious madness” of pure inspiration. It symbolizes high romantic imagination,
idealism and harbinger of peace and progress. (www.literaturewise)

Farrukh Ahmed’s “Dahuk” is a lyric poem where the poet highly adores Dahuk, a
nocturnal water-bird native to Bangladesh. Unlike a skylark, the bird stays in both
water and land and sings all night long.

Sadruddin Ahmed (2006) in his ‘A Close Reading of Farruk’s Selected Poems’ says
that Dahuk’s music can be compared to that of skylark. Both the birds sing with full
heart. The skylark ‘pourest thy full heart in profuse strains of unpremeditated art’
while ‘the Dahuk’s music overflows the night’s cup’. Dahuk song is not a music
rather ‘a musical instrument, a wine-cup of music... you are emptying the pitcher of
music’. Dahuk’s calling is like the boundless freedom.

Method

A descriptive analytical method of comparison and contrast is chosen for the study of
the two poems of Shelley and Farrukh Ahmed. The text of Shelley’s “To a Skylark”
and the English translation of Farrukh Ahmed’s Dahuk are the data of the research.
Shelley’s “To a Skylark” vs Farrukh Ahmed’s “Dahuk”:

Published in June 1820 in the Prometheus Unbound volume, Shelley’s “To a
Skylark™ is a lyric poem in which he addresses to a skylark with a rich tone of
appreciation. He has taken the bird as a symbol of pristine delight and unbodied joy.
The small bird is always in the pursuit of cheers and gladness flying in the sky higher
and higher soaring in the limitless sky; “And singest still dost soar and soaring ever
singest. At the very outset the poet hails the skylark as a “blithe spirit” and then again
he rhetorically transformed the bird into a creature that never belongs to this world;
“Bird thou never wert”. Rather Shelley’s skylark is an ethereal visitor from heaven or
near it. Shelley is not only impressed with the harmonious song of the skylark but
also he intends to learn the art of chasing joy and living a cheerful life ignoring the
agony and the sadness of human life. In fact, Shelley craves for preaching the
message of joy and optimism in order to abolish the melancholy of human beings
who are languishing in the secluded corner of sorrow and disappointment.
Thematically, the poem comprises three distinct parts. Lines 1-30 describe the flight
of the skylark, and in lines 31-60 the poet attempts to find suitable analogies for the
bird and its songs. In lines 61-105 the poet asks the bird to teach mankind about its
secret joys.

On the other hand, Farrukh Ahmed’s “Dahuk™ is a kind of ode published in
December 1944. Ode is a kind of poem written to appreciate somebody or something.
Here the poet is addressing the bird Dahuk which is singing all night long. The
silence prevails all through the night in the hamlet of the poet and he is alone awake
and listening to the music of the Dahuk. The poet is enthralled that he wants to make
others listen to its song and so he makes an impassioned address to the people to keep
aside the game of deception and listen to the Dahuk’s cooing. In every line the poet is
eulogizing the song of the Dahuk; ‘The Dahuk’s music overflows the night’s cup ....it
seems to be an ethereal music’. Thematically, the poem is divided into two parts: the
first ten stanzas tell of the sweet music of the Dahuk and appreciate its song with the
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help of various rhetorical devices and the last four stanzas make a comparison
between the Dahuk and the human life. The Dahuk is singing ceaselessly and
distributes the wine of music among the people to give them comfort but the human
beings are entangled in the chain of envy and hatred. They cannot sing like the
Dahuk.
Shelley greets the skylark at beginning of the poems with high adoration. And then
describes the flight of the skylark and the heaven or sky as setting of the bird:

Hail to thee, blithe Spirit.....

.....Higher still and higher thou springest. (Line 1-6)
Farrukh starts the poem “Dahuk” mentioning its singing and at the same time he tells
his reader about the time and setting. Shelley’s the skylark flies in the sky but the
Dahuk stays on ground and water. Yet, both the poets are basically admiring the
sweet music of the birds. The opening lines from “Dahuk”:

Dahuk’s cooing all through the night...

This hamlet is sleeping like a deep silent pond

Lend your ear and listen to the dahuk’s cooing. (Line 1-6)

Shelley then asks a sudden question: “What thou art we know not”. The very similar
line is found in Farrukh Ahmed’s “Dahuk”: “O bird! O the wine cup! I could not
realize you yet’. It seems to be a literal translation of Shelley.
Shelley compares the skylark to a cluster of metaphors such as hidden poet, high-born
maiden, golden glow-worm, rose embowered etc. Farrukh compares his Dahuk to a
saki (distributor of wine), a wakeful sentry, a wine-cup, a musical instrument. Both of
them adore the music of the birds that makes the human kind optimistic and inspired.
At the beginning we see the Dahuk is a bird visible and existent but then the bird is
considered as ‘ethereal bird.....-are dozing in the dreamy skies’. Though the opening
lines bring out contrast between the Dahuk and the skylark, finally their flight is
parallel and alike. In fact, they are carrying the same messages of joy and happiness
for the generations.
Shelley and Farrukh Ahmed put side by side the human life and with those of the
skylark and the dahuk. These two birds float in the ocean of joy and happiness. They
never think of sorrow and melancholy. They are always in the pursuit of harmonious
dreamland where joys know no bound. But the human beings are always pining for
what is not. The conflict of interest, envy and jealousy put them in the secluded island
of melancholy and they are enchained in the dungeon of despair. Shelley has
artistically drawn these painful circumstances of the human kinds:

We look before and after

And pine for what is not:

Our sincerest laughter

With some pain is fraught;

Our sweetest songs are those that tell of saddest thought. (Line 86-90)
These above lines, Shahabuddin Ahmed (2002) observes, are stunningly alike with a
whole stanza in Farrukh Ahmed’s “Dahuk”:

O tireless bird in the forest of the night!

You continue calling
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Like boundless freedom.

We are stooping down

With the weight of chains,

We do not hear your music,

We hurt our body and soul

With our own poisonous bites. (Khan 2008)
Conclusion
Notwithstanding some contrasting points, the above analysis of the verses of “To a
Skylark” and ‘Dahuk’ finds the similar tone and attitude between the two poems. It
firmly reveals that Shelley’s perception of the skylark is aligned with the research
question that all the traits of the skylark embody the spirit of heavenly joy and
optimism. Similarly, Farrukh’s Dahuk also carries the same traits that tell of heavenly
joy and happiness. Farrukh Ahmed tried to impart this heavenly joy to his
countrymen by the poem “Dahuk”.
Though the two poet’s alien to one another like distant poles, one is European and the
other is Asian, have shared the same ideas in their poems. Their time and context also
differ considerably, yet they are strikingly similar in idea and thinking. But there are
subtle differences between the poems. Shelley’s “To a Skylark” is more lyrical than
Farrukh Ahmed’s “Dahuk”. This lyrical tempo has outshined the profoundness of the
poem and has made it light. Compton Rickett has rightly said, “The essential point is
that there is no effort or laborious artistry about it”. On the other hand “Dahuk” is less
lyrical but more profound and seems to be an unfathomable vast ocean where there
are ripples of powerful feelings which are preconditions for any successful
poem.
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English Medium Instruction in Multilingual Context:
Exploring Teachers’ Ideology and Practices

Farmud Miya®

Abstract: This study explores the ideologies of basic level teachers regarding
English medium instruction and the strategies that they use while they are in an
EMI classroom. Teachers’ ideology has a profound influence on their classroom
application. It is the ideology that determines the path of teaching-learning
pedagogy in the classroom. | have described their experiences of teaching as an
ideological phenomenon. Experiences help to develop one’s ideology.
Internationalisation of English language, job market and neoliberalism have
assisted in the growth of EMI.

The sample population consisted of four basic level teachers who have been
teaching content subjects like Science, Social science, Mathematics and Moral
science in English medium school. | used a purposive non random sampling
technique to select the sample population of the study. | employed pre and post
interview and non-participatory classroom observation techniques to elicit my data.
Pre- interview mainly focused on identifying the teachers’ ideology regarding
English medium instruction and post interview focused on how they practised and
had to practise English medium instruction. It also explored the obstacles that the
teachers faced while teaching through English medium. The interviews were audio
recorded with some notes. I observed the teachers’ classroom practices to discover
the strategies they used in teaching content subjects in English medium.

When | analysed the data qualitatively using the thematic analysis approach,
teachers were found to use several strategies such as: Paraphrasing, translation,
code switching as strategic tools to face the challenges arisen in an EMI classroom.
The study is of course qualitative in nature. Different codes were formulated to
develop themes. The findings gained from the data interpretation showed that
teachers used mother tongue more, especially Nepali language to make the text
clear to the students in the classroom. Translation, code switching and sometimes
paraphrasing were used as teaching pedagogies in the classroom without any certain
strategy. It was rather more Nepali teaching than teaching English. It was realised
that the schools had adapted English medium to stop dropping out of the students,
not to improve the English language skills of the students.

Notably, there were inconsistencies between what the teachers said and what they
practised in their classrooms. There were very limited strategies used by the
teachers to measure the quality of English language of the students. Another
striking finding was that students were found as passive listeners in the classroom.
Very few words of assertion like ‘yes’ sir, and ‘thank you sir’ were deliberately
used by them. The interaction was rare between the students and teachers. Students
were assisted by writing answers of the comprehensive questions. In conclusion,
the data derived from the interview highlighted that there were lack of professional
training,insufficient teaching materials and trained teachers to make EMI
meaningful.

Introduction

English language has been widely enjoyed by a number of people all over the world.
Various countries use it as their mother tongue while others have adopted it as a
second language or foreign language. Nepal practices English as a foreign language.
But, since the last few decades, it has been turned into a medium of instruction. Many
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public schools have shifted their medium of instruction from local language to
English despite the fact that there is a lack of well trained teachers, resources and so
many other technical issues. There are a number of reasons why people, especially
non-native English are attracted to English language. Among them, globalization, neo
liberalization and open marketplace, technological developments are some major
factors that play for the promotion of English language (Burns &Vu, 2014). Now it
has been difficult to stop the train of English medium (Sah, 2020) since it has already
left the station. Therefore, policy makers, teachers, community members and other
stakeholders have to play a significant role to promote English language in Nepal. Of
around 65,000 students who received a ‘No Objection Certificate (NOC)’from the
Education Ministry in the fiscal year 2018-2019, three-fourths were for English
speaking nations. The British Council has been charging Rs 16,950 (NC) for the test
but has raised the fee to Rs 21,500 (Nepali rupees) starting from this year. Education
consultancy operators estimate that around 40,000 Nepalese students sat in IELTS
exams last fiscal year and paid at least Rs 650 million in fees (The Kathmandu Post,
2021).

The craze of English is so elevated that without English it is very difficult to obtain
any job at present in Nepal. About ninety percent of jobs in Nepal require English
(Jha, 1989). In such situation, people have no choice of other languages for their
children. They consider English as a source of knowledge and a sole liberation from
poverty. Its impact can be seen in most of our academic institutions. As mentioned
earlier, for example, public schools are shifting their medium of instruction from local
language to English medium instruction (The Himalyan Times, 2018).

Language ideology is regarded as a social practice. Discussing language ideology,
Seargeant (2009) in the context of linguistic anthropology mentions an ideology as a
“system of entrenched beliefs about aspects of the lived experience which structure
one’s relationship to that experience”. The valuing of language, the establishment of
language policies and the construction of ethno linguistic identities are all shaped by
language ideology. In other words, the language ideology is believed to be the
concept of those people who are engaged in practicing it in day to day life. In Darvin
and Norton’s (2015) words “ideologies are dominant ways of thinking that organize
and stabilize societies while simultaneously determining modes of inclusion and
exclusion and privileging and marginalization of ideas, people and relations.”
Ideology can benefit for certain group of people while it can harm other groups.

From the historical dimension, Nepal has undergone circular changes regarding the
medium of instruction (MOI). For example, duringBritish Sarkar the children of
Ranas and elites had the opportunity to take education in English medium. But,
during Panchayat, the medium of instruction shifted from English to Nepal with a
slogan ‘one nation one language policy’. Nepali language became the medium for
education, media, business and transportation. Again, with the impact of
globalization, neo-liberalization and open marketplace, MOI (medium of instruction)
has been shifted to EMI. In this way, the trend of language uses in education canbe
critically analyzed from socio-political, historical and economic agendas (Paudel,
2019). In the case of Nepal, the shift in the medium of instruction seems more
political than pedagogical.

Although, the issues of protection and promotion of the historically residing linguistic
diversity have been addressed through the current constitution (Constitution of Nepal,
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2015), English medium instruction has kept other languages in shadow. English
medium instruction is expanding especially in the institutions without which most of
them feel scared of losing the students and ultimately cut off the budget.

There is an important role of teachers for imparting knowledge to the students. But it
becomes difficult for them when the matter of choice of language comes in a situation
where there are multilingual speakers in a single space. In such condition choosing
one language over other languages as medium of instruction is very challenging. The
present ideology of teaching through English medium instruction, however, differs
from scholars who emphasize mother tongue based education. For example; Garcia
(2008) reveals that students’ home language in the classroom is seen as ‘scaffolding’
in education. Therefore, to create space for the students, the teachers need to be aware
of students’ home language and allow them to use their languages in classroom.

The Foundation of English Medium Instruction

The foundation of English medium instruction has a clear link to the colonial history
in non-Anglophone multilingual societies (Sah, 2020) such as India, Pakistan and
even in Nepal. Educational institutes emerged during the colonial legacy of British
regime where they introduced English in order to have a class of people with modern
European values. This was seen in our neighboring country, India. This small group
of people had access to power, wealth and status and acted as the auxiliaries to the
colonizers (Tsui & Tollefson, 2013). The common people also aspired to learn
English when they realized its status through well paid jobs in India then. The Ranas
in Nepal were well known with the activities of the British regime.They first set up
English medium schools for their own family and auxiliaries hiring teachers from
England in 1854. It was the first foundation documented in this history of Nepal for
the beginning of English education.Since then, in one way or other way, English
education has got its space in Nepal.

English language abilities are considered as one of the most notable tool for personal
as well as national development which are promoted through language policy
(Sergeant &Earling, 2013). It is regarded as an active agent to promote quality
education, a source to elevate poverty and a source of empowering the people. This is
a key to enter the global market and hence to promote the overall quality of life of the
individuals. English language, therefore, according to Bourdieu (1993) is a ‘symbolic
capital” which people aspire to achieve in order to enter in the global economy via
EMLI. In a sense, the acquisition of English is seen as a liberating tool for the poor and
minority communities from their socioeconomic struggles in several contexts
(Upadhya & Sah, 2019). Many developing countries, therefore, are developing their
MOI policies based on EMI to enhance their citizenry to compete in the open market.
Nepal is not untouched with the impact of English medium instruction. In fact,
English is receiving a greater space as a medium of instruction in our nation despite
the fact that it is a multilinqual state.

It was further strengthened in Nepalese education when the government introduced
English as a medium of instruction policy in 2006 to meet the requisites of quality
education (Ministry of Education, 2006). As a result, large number of public schools
shifted the medium of instruction from local language to English to compete with the
private institutions and to provide quality education. Lately, the Ministry of
Education has designed a new medium of instruction (Mol) (2014) that recommends
the following:
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Grades 1-3: mother tongue as Mol

Grades 4 onwards: mother tongue as a subject and Nepali as Mol

Grades 6-8: Nepali as Mol for soft subjects and EMI for mathematics, science and
computer

Grades 9-12: EMI for all subjects.

I have tried to explore what the teachers think of EMI and how they deliver their
knowledge to the students in EMI. Therefore, in the following section, | have
discussed about teachers’ ideology regarding EMI.

Teachers Practicing English Medium

While observing social period for 35 minutes, the teacher was found reading the text
in English and after every sentence he was translating it into Nepali. There was no
single sentence the teacher attempted to make clear to students in English except
some chunks of English like: Yes or No, Good. While teaching, he frequently put
yes/no questions to the students to draw their attention.

The following vignettes depict what | found in his class:

T: Today we will discuss the composition of rural municipality
...gaupalikakosamrachnakasrihunchhateskobaremaaajkuragarau.

Ss: Ok sir.

T: We will talk how the members are chosen in rural municipality? Arthatksri

member hrukochhanauthunchhateskobaremapadhchhau.
After reading the text....well chairperson arthatmukhiyakora vice-
chairperson yidubaijiteraauchhan (chair and vice-chair come being
elected). Testai( similarly) 9
wadakapartinidhiharupanichunawjiteraauchhan. Gausabhale 4
janamahilara 2 janadalit community bat chuninchha (selected).
Did you get....bujhyau (‘understood)?

Ss: Yes sir (very few nodded their heads).
Next day, the teacher discussed different activities of the chapter with the
students. This has been shown in the given example:

T: What is the differences between a community and a rural municipality?
Community ra (and) rural municipality ma kepharakchha (what difference)?

Ss: silent

T: Do the next exercise..fill in the blanks...khalithaubhar. Can you do?
Grnsakchhau?

Ss: Few said yes while other nodded their heads. The teacher helped them to fill
the gaps.

( Here, T stands for ‘teacher’ and SS for the ‘students.”)
The teacher was found using translation as a tool to clarify every sentence in the next
dominant Nepali language. The students were only well disciplined listeners. The
classroom was less interactive. Neither did the teacher adopt any particular strategy to
practice EMI nor did he avoid the use of Nepali language where it was not necessary.
When I observed the second teacher’s classes, 1 found her using paraphrasing as
pedagogical strategy to teach her subjects in EMI classroom. The following given
vignettes depict of how she practices paraphrasing in EMI class:
After writing the title A Thirsty Crow on the board, she started reading the text.

Long long ago there was a crow. The crow was very thirsty. You know tirkhayeko

(thirsty). It went on the search of water and found a pot with water in the bottom. You
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know it was ..... (there is physical expression of the teacher. She showed with her two

hands) means fedma(bottom) .
In this way, she went on paraphrasing the text. Thus, the paraphrases that took place
in the observed classrooms were frequently explaining English text in Nepal.
However, the frequency of using these pedagogical strategies vary from teacher to
teachers. | felt, T1 was much attached to translation whereas T2 was using
paraphrasing and translation more or less in the same ratio. Besides, code mixing and
code switching were also seen in the observed classrooms of other teachers.
Teachers’ Ideology RegardingEnglish Medium Instruction English as a global
language
Globalization and English language are said to work as pull factors for one another.
Globalization of trade and commerce with different setup values have increased the
importance of English language. In this global village, English language acts as a
repository of wisdom and wit. English language is a propeller for advancement of
career and a machine to mint money. Learning English means having opened the
doors of many opportunities.
English as a Red Passport to Enter in the Open Market
People today are in the position to accept that English language can open the doors of
many opportunities. They regard it as a red passport to enter in the global market.
Most of the jobs even in Nepalese market demand for English language (Jha, 1995).
English Attached with Attire
It is not only English medium that has attracted the attention of many of the guardians
who are forced to send their children to English Medium Schools but also their attire.
The School uniform with well-polished shoes, tie, and belt have really entangled the
mothers. Besides, different note books for classwork, homework, pray in English and
tiffin boxes have added value to English medium schools, for which middle class
guardians, despites their difficult, ready to send their children to learn English.
Conclusion
This study has analyzed teachers’ ideology regarding English medium instruction in
multilingual context. It is noticeable that English may provide some real advantages
(Piller & Cho, 2013) in this globalized world. However, the way it is being practiced
in our context brings more disaster than benefits. Most of the learners depend on the
classroom notes provided by the teachers. Therefore, environment should be created
where they can maximize the practice of English language along with local language.
Putting one’s feet in two different boats may cause accidents until they are well
balanced. Critics like Arcand and Grin (2013) argue that the use of local language as
medium of instruction lessens the drop out of the students and repetition of the class.
But it should be used purposefully so that the essence of English medium remains
constant. It is not surprising to state EMI has created binary division between the
haves and the haves not in the sense that EMI does not only mean English but it also
means tie, belt, shoes, tiffin and different notebooks. Many poor children are back to
the streets where schools around them have forcefully implemented EMI with other
supportive requirements. So, they should rethink about the policy which can be very
possibly managed. In places like that, policy makers should not let EMI to reproduce
linguistically marginalized people and linguistic injustice (Sah & Li, 2018) in society.
The teachers use learners’ mother tongue in the classroom to help them to understand
the concept easily and also help them participate in classroom activities which | think
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is not bad, but it should be used purposefully. Different pedagogies activities such as
code switching, translation, paraphrasing should be used in a planned way to entertain
the class. Thus, the findings of the study suggest that multilingual policy should be
adopted to teach contents to the students. It may be in the form of MTB-MLE or any
other form that suits the local context. Therefore, the policy makers, teachers and
different stakeholders need to evaluate critically existing policy of dominant language
and bring their own appropriate policy for enhancing learning activities of the
learners.
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Protiva Bose’s The Marooned and Manik Bandapadhaya's The
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Abstract : India got independence after almost two hundred years of colonisation
accompanied by the tragic partition of the country that led to the overnight
displacement of millions of refugees. The word “refugee” refers to an individual or a
group/community whom everyone refuses to accept. But women as mere objects of
desire and lust perhaps are accepted across all boundaries. The women became the
worst victims of the partition of India. It is estimated that nearly by 75000 thousand
women were abducted and raped during the Partition era. The gender identity of
women put them in the centre of vulnerability in the repatriation or rehabilitation
during and post displacement. Women refugees face violence not just from the rival
community but also from their own people in the post-recovery phase. However,
Women's history, literature and testimonies remain almost absent in the official
partition history. On the contrary, women refugees and their painful memories
occupy a seminal position in Partition Literature.

The present paper intends to offer a comparative study of the two texts- The
Marooned by Protiva Bose, a female writer and The Final Solution by Manik
Bandapadhaya, a male writer, from the perspectives of their painful narrations of the
memory and trauma faced by women refugees.

Key words: Refugee, Partition, Identity, Memory, Trauma.

Introduction

In her renowned text, The Second Sex (1949), Simon de Beauvoir argues that “One is
not born, but rather becomes a woman.” Echoing the same argument, it can be said
that no ‘refugee’ is born as a refugee or ‘becomes’ a refugee rather one is made a
refugee. In the context of the partition of India, all of a sudden, millions of citizens
were made refugees in their own country. Almost overnight, they lost their identity as
citizens of their own country and a negative identity “refugee” was imposed upon
their fate. Even after crossing the new made vaguely defined border, they felt
themselves as the “people from nowhere”. Now the question arises, who is a
“refugee” and who made them so? The word “refugee” is a kind of imposed and
negative identity, generally links with materialistic deprivation, abuse and rejection.
There are ample definitions of the term “refugee”. All definitions, however, can be
summarized as the following--- a “refugee” is a person whom everyone ‘refuses’ to
‘accept.

However, the partition experiences of all refugees were not the same. Therefore, it is
a very challenging task to measure the degree of pain and suffering of the victims as
the bitter experiences of the refugees vary in the lines of individuality, community,
class, caste, and gender. In the case of partition of Bengal, the upper caste rich
Bhadralok and influential Muslims who crossed the border from both the sides in the

* Assistant Professor, Department of English, Surendranath College for Women University of Calcutta,
Kolkata, India.



58 Special Volume-3 on Issues and Discourses around Liberal Arts and Humanities

first wave or prior to partition faces less hardships as majority of them got
government aids in rehabilitation. At the same time, the poor lower caste refugees
who were initially reluctant to leave their land and soil but finally forced to give in
mainly due to the fear of communal riots had to undergo boundless sufferings. In the
case of the lower caste refugees faced double rejection for being “refugee” and being
“untouchables”. In his book Surviving in My Own World, Mouli Manahar Biswas,
one of the midnight’s unwanted children, argues the caste-based rehabilitation-
Yes, in the refugee camp the segregation of the people that were priests
caste identity was a surprising one. People with the good caste pearls in their
pockets received preference in a settlement in market areas, business
centers, developed areas and posh localities; whereas those having bad caste
pearls in their pockets were given settlements in hilly areas, barren lands,
unproductive areas, marshes. And most of these people had been given an
allotment outside of Bengal. (Biswas 91)
However, the sufferings and bitter experiences of women refugees, especially young
women refugees were the worst one. According to several partition narratives and
articles, women refugees were mainly targeted by the male folk of the rival
community as the women carry the ‘honour’ of the community. It is a myth that
during partition, women were mainly targeted only by the male from the rival
community. However, the present paper has tried to break this myth.
Feminist critics argue that gender based discrimination is rooted in ancient religious
scriptures and even the classic literature written by male authors. Those narratives
justify women as inferior to men and the root of evil. In due course, such negative
identity was imposed that are linked with materialistic deprivation and mental and
physical atrocities. According to the Bible, Eve is held responsible for the fall of
Adam. In Ramayana also, mother Sita, was abducted by Ravana and rescued by lord
Rama to the kingdom Ajodhya. She had to go through the Angniparisha (Fire Test).
Even, Lord Rama could not save her from such humiliation from the patriarchy. As a
result, disappointed mother Sita put herself out of sight in the lap of mother earth.
There are plenty of such examples of narratives that reveal the ugly truth of gender
disparity. Thus, the women identity has been presented as inferior to male or a burden
or a mere object of sexual desire. Henceforth, such long rooted gender hatred took an
ugly shape at the time of communal riots and partition-like situation. Such
unfortunate circumstances provided the misogynists with the opportunities to exploit
the helpless women irrespective of religion, class, caste or creed. Those misogynists
do not have any religion, class and caste. Their greed, lust are their only religion. For
them, women are the mere object of lust and desire either from the same community
or rival community.
In the countries like India, women are worshiped and treated as motherland .In
reality, condition of women in terms of equality is very pathetic. Therefore,
comparing them to a nation is just a kind of burden for them. As Deniz Kandiyoti
(1991, 429) in her essay Identity and Its Discontents: Women and the Nation rightly
pointed out that “[w]omen bear the burden of being ‘mother of the nation’ . . . as well
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as being those who reproduce the boundaries of ethnic/national groups, who transmit
the culture and who are the privileged signifiers of national difference.”

Coming back to the partition of India, it is estimated that 75000 to 100,000 women
were kidnapped and being raped during the partition (Wiki). Many were killed after
being raped and sexual violence. Even, the teenagers were not spared. The sufferings
of the women refugees reached to the climax. Especially the young women refugees
had to go through the hellish experiences. Earlier, they suffered in the hands of the
misogynists from the rival community, and after crossing the border; their new
suffering starts in the hands of the misogynists from the same community.

Several partition narratives witnessed the hypocrisy of male patriarchy. In his short
story, Khol Do (Translated by Muhammad Umar Memon with the title Open it!)
Sadat Hossain Manto has brutally torn off the hypocritical mask of the society. In the
story, Sirajuddin, a refugee from India, now in Pakistan, whose wife died in front of
him and her only teenage daughter was missing, had appealed to the volunteers with
hope to find his missing daughter. An seventeen year beautiful Muslim girl Sakina
was kidnapped and raped during the partition for several days in the hands of the
volunteers who were doing the rescue operation for the refugees. Manto tells that
these volunteer rapists were from the same community.

They assured him to find her. The old helpless father prayed for the success of these
volunteers. One day, these volunteers found Sakina, a beautiful girl with a black
mole on her right check, on the way to Amritsar but they did not return Sakina to her
father. For several days, she had been kidnapped and raped by the so called relief
workers. Manto did not forget to mention that these rapists were from the same
Muslim Community. One day, she was found lying unconscious by the train tracks.
When she was taken to the hospital, Sirajuddin identified her and told the doctor that
he was her father. Manto describes, “The doctor glanced at the body lying on the
stretcher. He felt the pulse and pointing at the window, told Sirajuddin, open it!
Sakina’s body stirred ever so faintly on the stretcher. With lifeless hands, she slowly
undid the knot of her waistband and lowered her shalwar.” ( 3)

Such accounts are the tip of the iceberg in terms of the women refugees’s suffering
and torture. However, the two significant short stories carry similar painful narratives
of the women refugees. In the short story of Prativa Bose’s The Marooned, the female
protagonist, Bindubasini is a helpless widow just crossed the new border from East
Bengal to West Bengal along with her daughter-in-law Uttara and her two teenage
granddaughters. The story starts with describing the beautiful house of her affluent
family in East Pakistan. Then, the Redcliff’s line just had drowned. As a result Hindu
and Muslims who had been living peacefully for centuries suddenly were made
enemy of each other. However, new passport were launched along with new identity.
However, Bindubasini’s fatal fate was waiting to meet the worst.

After crossing the border, Bindubasini along with three other helpless women
reached in a mango grove along with other refugees. Tired of walking, they slept in
safe land for Hindus far away from the rapists from the rival community. But her
illusion disappeared when a masculine hand tried to grab her teenage granddaughter
in the darkness of that night. However, she realized women are not safe anywhere and
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the rapists have no religion. The worst thing was yet to come as vultures were
roaming around. The helpless younger granddaughter was burning with a fever and
needed urgent medical treatment. To exploit this utter helplessness, one of the
vultures, Kesabanand, with the attire of a Hindu saint who had evil eyes on
Bindobasini’s young daughter-in-low, Uttara and her teenage granddaughters. He
initially approached to them as a relief worker. Finally, Bindubasini fell into the trap
of Kesabnanda. Kesabnand took them to a car and after a long drive they reached his
ashram far away from the locality. Initially, she was impressed with his show of
generosity. He fetched a doctor and some medicine despites she died.

Very soon, Kesab started executing his dirty work of supplying women to his master
Rajiblachan and others. First, he took Uttara to Rajiblachan in pretence on giving job
of babysitter. Then a few days later, he took the young Nilu to a film producer who
first raped her first and forced her to be a prostitute. The old Bindubasini became the
burden on Kesab and for the Ashram. One day, from a running car, Kesab kicked her
off. Thus, the story ends with the tragic death of Bindubasini.

Manik Bandapadhya’s short story The Final Solution narrated a similar story of the
pain and sufferings of women refugees. The story begins in a railway station where
the refugees from East Bengal huddled together like herds of cattle and goats.
Mallika’s husband Bhusan was burning with a high fever and their two-and a-half-
year old son Khokon was dying of hunger. Her young widowed sister-in-law Asha is
also with them as a burden. Homeless, and foodless refugees like Mallika has hope
neither from the government nor from any association. Like Kesab, Pramatha exploits
the pathetic conditions of the young women refugees. Like vulture, Pramatha was
waiting for her to response according to his plan. Interestingly, the mechanism of
exploitation reminds us a Pulitzer Prize winner photograph of Kevin Carter popularly
known as The vulture and the little girl or "The Struggling Girl".

The vulture and the IitIe girl
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It is believed that the sensitive photograph used to haunt him and he committed
suicide (Wiki). In this story, Pramatha uses religion as a tool of exploitation by
convincing these refugees that the partition was an act of God. In his own words- “It’s
all God’s handiwork, like a deluge or an earthquake (37). He has jobs for young
women refugees only. In his words, “There is no job for men; everywhere men are
out of work. But there are some jobs still available for women.” (37). Mallika had no
choice but to submit herself by saying - “Okey, I’ll do whatever you say. Dance
naked if you ask me to.” (38).

On that afternoon, Pramatha’s car came and took them to a small two-storied building
at the edge of the city. The house had belonged to a Muslim family, who had fled
when Pramatha managed to cause a riot in the area. Though Pramatha’s job is as a
broker of women but he wants to rape her first. He took her to his home alone, asked
her to take a bath and dress well. He said, “It is how I want you...come and be with
me for a while and then you can go back.” Unlike Bindubasini, Mallika is rebellious.
She found the solution. She smashed his head with the bottle and then strangled him.
Thus, at the end of the story, there is poetic justice.

Conclusion

The partition of India made millions of citizens refugees in their own country.
Women refugees were the worst victims of partition. During the partition, they were
the target of men from opposing communities. In the post-partition era, they were the
target of the males from the same community. In both the texts, the female
protagonists are presented as responsible and dedicated members of their family.
Bindunbasini is passive, caring, and lovable. Mallika is outspoken and brave and bold
enough. The ending of the story of the Final Solution may not be realistic. In Protiva
Bose’s story Bindhubasini’s fear of the rival community, leads her to cross the
border, leaving her home to protect her daughter-in-law and granddaughters, but in
vain. The story ends with the tragic death of Bindhubasini.

However, both the stories have described the pathetic condition of refugees as a
whole and women refugees in particular. Thus, both the narratives reflect that the
women refugees were the worst victims of partition. Generally, it is believed that
women refugees during partition of India were mainly targeted by the male folk of the
rival community as they carry the ‘honour’ of the community. This is a myth.
Actually, the rapists and misogynists have no religion Thus, Manik Bandopadhyay
and Prativa Bose have exposed different layers of hypocrisy of the male dominated
society.
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Abstract: This paper focuses on critical perspectives on language policy and
planning and language-in-education policy implementation framework to provide an
overview of the history of English language education policies, policy
implementation and their outcomes in Bangladesh. It traces the factors that have
influenced the policies, their implementation and their rather dismal outcomes. The
paper describes the socio-political and sociolinguistic contexts in which Bangladeshi
education is located, providing a historical overview of English in education policy
from British colonial rule to Pakistani rule to the post-independence period. It then
explores the status of English language education within the Bangladeshi education
system and describes the various actors that have shaped English language teaching
policy and practice within Bangladesh. Because of colonial legacy and hegemonic
tendency, English is used everywhere that destroys the local culture, language and
values. So, the paper aims at analysing the bad impacts of education policy and
planning about English in Bangladesh from a postcolonialist perspective. In
addition, it is a qualitative research in nature.

Keywords: Education Policy of Bangladesh, Colonial Legacy, Hegemony and
Postcolonialism.

Introduction

Postcolonial studies are concerned with the effect of colonialism on language. During
colonialism, colonialists typically forced the native population to use their own
language, and occasionally banned the use of native languages altogether. Languages
serve as a reflection of a person’s ancestry and identity. Languages can communicate
a sense of individuality and solidarity at the same time. Conscientious of the value of
language, conquerors seek out “linguistic dominance in order to plunder indigenous
lands and their resources” (Shakib, 2011, p.117).The colonizers had to first overcome
language barriers in order to establish what Louise Pratt refers to as “zones of
colonial contact,” which she defines as “space(s) of colonial encounter.... (as) peoples
geographically and historically separated come into contact with each other and
establish ongoing relations, typically involving conditions of coercion, radical
inequality, and intractable conflict” (cited in Errington, 2008, p.2).

This paper traces the influences on Bangladeshi educational policy, examining how
English has been used in the past to oppress and diminish the culture and language of
the people of Bangladesh. It looks at the present situation, where English continues to
be used in ways that harm the people of Bangladesh. In particular, the paper examines
the effects of English education on the native culture and language, and argues that
this policy has had negative consequences for the people of Bangladesh.

Education Policy from the British Era to the Post-Independence Era

The development of English in Bangladesh may be traced back to British colonial
rule, which began formally in 1600. The charter of the East India Company, issued by
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Queen Elizabeth 1 to a group of London merchants on December 31, 1600, is credited
as the first official British communication with the Indian subcontinent (Kachru,
1986, p.33, & Shahiduzzaman, 2013, p.195).

Kachru has recognized three phases of the development of bilingualism in this
province, referring to the introduction of English to the subcontinent as
bilingualism.“The first phase, the missionary phase, started around 1614 through
proselytizing activities by Christian missionaries. The second is supposedly the
British Raj’s satisfaction of the local demand for the introduction of English. This can
be seen in Raja Ram Mohan Roy’s letter denouncing the founding of the Calcutta
Sanskrit College to Lord Amherst in December 1823” (Shahiduzzaman, 2013,
p-195).The third phase officially began when Roy’s plan to substantially reform the
education system in the subcontinent sparked a heated debate over educational policy.
The Charter of 1813 served as the basis for the Orientalist plan” (Shahiduzzaman,
2013, p.196).

In 1835, the British established a policy stating that English literature was superior to
that of the East, which allowed the colonizers to use English education to produce a
class of submissive Indian administrators who would conform to British taste and
views while still being bureaucratically inspired and culturally patronizing. After the
British occupation ended in 1947, Pakistan, a neocolonial state, annexed the former
East Bengal (now Bangladesh). The first education conference was conducted in
Karachi in 1947 with the intention of reconsidering the British educational system
and reshaping it with Islamic religious doctrine (Chowdhury&Kabir 2014, p. 6), but
the British education policy regarding English remained unchanged.

English Language Teaching Policy and Practice in Bangladesh

There is a lack of research on language policies for education in Bangladesh (Hamid
&Erling, 2016, p.12), because of a variety of forces at the national, supra-national,
and sub-national levels. These forces have an impact on English language education
policy and planning, which is becoming more important as it becomes the modern
lingua franca. Bangladesh's English in Language Policy and Planning (LPP) is an
excellent example of how a national language strategy that allows for the use of
English can benefit the nation's economy and internationalization
(Chowdhury&Kabir, 2014, p.11). The last education policy’s emphasis on
“encouraging the commercialization of education,” there are a lot of restrictions on
how English is taught.

Planning to Achieve the Goal and Framework for Implementation

The implementation of education policies that favor the development of English
throughout the country’s educational system is nonetheless hampered, according to
critics, by a persistent colonial mentality. There are still significant wounds from the
continuous conflict between Bengali and English in terms of both policy and practice
as well as in the nation’s fundamental cultural disposition (Chowdhury & Kabir,
2014, p.4).

Among the programmes, English in Action (EIA 2008-2017), a nine-year programme
created by the government with support from the Department of International
Development, is noteworthy (DFID, UK). The British Broadcasting Corporation
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(BBC World), Open University, UK, and Open Learning Systems Educational Trust,
South Africa are collaborating on a project aimed at increasing economic growth by
providing English language skills to 30 million people. The project's goal is to equip
students with English language skills so that they can more effectively participate in
the economy. The project is divided into three phases, which together include creating
institutional capacity to deliver future programs and courses, introducing effective
teaching practices for English language teachers, and highlighting the value of
learning English through television and radio programs (Chowdhury & Kabir, 2014,
p.5).

Hegemonic Policy and Colonial Legacy

Identity and place in the world are determined and defined by one’s language.
Suppression of a language can sometimes signify the subjugation of a community,
whereas linguistic enrichment promotes the advancement of a country (Siraji, 2008,
p.34). With the help of this linguistic policy, colonizers can deepen their roots in the
occupied areas and carry out more colonization. Indigenous people have come to be
ruled by colonizers in this method. As a result, indigenous people progressively come
to respect conquerors’ authority and value system over their own (Sayedayn, 2021,
p-134). Sayeh Sayedayn “Colonialism is alive, and the conflict continues as language,
as a generative factor of power, is omnipresent” (Maldonado-Torres’ “On the
Coloniality of Being,” 243, cited in Sayedayn, 2021, p.135).

The government permitted the “introduction of higher education in the private sector
after privatizing basic and secondary education in 1992 by passing the Private
University Act” (Kabir 2010, 2012, 2013). “Public universities have continued to
optimize their use of English as a medium of instruction in the face of increased
competition, with the majority of departments trying to introduce
fundamental/foundation courses on the English language to develop English language
skills to compete with local and global demands” (Chowdhury & Kabir, 2014, p.6).
“One of the largest English-learning populations in the world is found in Bangladesh,
where English is taught as a required subject starting in Grade 1 across all pre-tertiary
streams” (Hamid &Jahan 2013). But there are big differences in how well English is
taught throughout the different educational fields. It takes up about 19% of the
curriculum in secular education and is given “the same status as the national
language. Unlike Bangla, English is taught in the classroom every day for one to two
3545 minute lesson period(s)” (Hamid &Jahan 2013). However, the results of
English teaching and learning are in no way comparable to those in schools where
English is the primary language and Bangla plays a secondary role (Hamid &Jahan
2015).

Conclusion

The language of power, English, is currently advancing with capitalism. English was
used as a conquest tool and literature as its repertoire during the colonial era.So, a
pragmatic language strategy promotes creating this special unity by recognizing the
connection between language and national identity. Ironically, Bangladesh’s
government has a very hegemonic and naive approach to language policy (Islam,
2011, p.1).
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As a result, a nation that allows the imperial language to develop as a second or
foreign language within its borders inadvertently aids in the establishment of that
language as the dominant one, which begins to control the habits, values, and
behavior of the populace with a lovely, alluring, simple way of life (Rahman, 2011,
p.292-3). The imperial force does not just arrive and seize a nation's sovereignty;
rather, the affected nation voluntarily submits to its rule because it feels powerless or
inferior to the imperialists. They believe that their language, culture, and values are
less developed and more challenging to understand (Rahman, 2011, p.293).
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Exploring Borders in The Ministry of Utmost Happiness
Mst. Sharmin Sultana®

Abstract: As the whole corpus of writing by Arundhati Roy including two novels
and a good number of non-fiction pieces reflects her creative and at the same time
critical intervention into the unjust systems we live in or around, different types of
borders are meticulously explored with their relation to various forms of exploitation
and inequalities in her second novel, The Ministry of Utmost Happiness. Border, the
differentiating line between two separate things is essentially a means of
categorization and therefore, intrinsically connected to identity formation. In this
novel different borders — cartographical, political, economic, gender-based, religious,
class-based, race or caste-based, linguistic, generic, genre-based etc. — are
encountered, investigated and examined by Roy in a quite distinctive and interesting
way. This paper seeks to look into this special address to the phenomenon of border
by Roy in the novel. Roy’s original and unique thought process and writing style can
play a very crucial role in inciting new approaches to the concept of multi-
dimensional borders, their nature, roles that they play in our time, identity politics
and exploitations ensuing from these and also possibilities of negotiation.

Mainly set in Delhi and Kashmir The Ministry of Utmost Happiness accumulates
shattered pieces of stories from all over India — from Gujarat to Assam and Jammu to
Kerala — in a beautiful narrative that is called a fiction while every bit of it denies to
be labeled as merely fictional. Contemporary India and her issues are not built in the
air rather, in order to make sense of the present the whole narrative is littered with the
historical legacies both which are officially documented and those that are not. The
novel portrays India and her history of oppression and of love, harmony with a quite
thick bunch of characters and interestingly, many types of borders run through,
between and around the characters which play significant roles in shaping their
identities and their struggles. Indo-Pak border, the border that the Indians are
supposed to be most concerned about, is just one of the many fatal borders running
through this novel. There are formidable borders based on as varied criteria as gender,
religion, race, class, caste, economy, language, species etc. As a border categorizes
different things or parties, it actually gives them separate and often contending
identities and herein the exploitation of one by the other starts. Alexander C. Diener
and Joshua Hagen point out, “[b]orders are central features in current international
disputes relating to security, migration, trade, and natural resources” (1).

Where Indo-Pak border lies between two countries, the border of class lies between
Biplab Dasgupta and Tilottoma, border of religion and ethnicity between Musa and
Tilo, border of species between human and animal world. While the border between
India and Pakistan runs through Kashmir, the border between man and woman runs
through Anjum, border of Hindu and Muslim through Saddam, border of high and
low caste through Tilo, border of Hindi and Urdu through the heart of Delhi, border
of living and dead through the graveyard. Borders are often lines of incessant unrest
because while one privileged part is oppressing the other, there is constant resistance
from the other. Naturally, the characters or the sites through which the borders run
have to go through most tumultuous experiences.
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The tension between the worlds of a man and a woman is one of the oldest human
experiences. The fate of Revathy, her mother and Begum Renata Mumtaz Madam
only reflects the brutal reality. In the modern progressive India even a highly
educated woman like Tilo has to let others assume that she is a member of a drug
business just to remain safe when living alone. But while in The God of Small Things
the painful fates of Ammu or Mamachi are focused on, in The Ministry of Utmost
Happiness, Roy brings to light those who do not even fall neatly into the category of
“wo-men” to be marginalized by men rather they are the individuals who are
struggling to prove to others and even to themselves that they, the identities beyond
the binary do exist and existed in history, a history written by a world who barely
cares to notice them. For these individuals, the transgender people, this is not really a
struggle for equal rights; it is about minimum human rights and most importantly,
about being acknowledged, being noticed without a dread and having the acceptance
as humans. A transgender human being’s body is the site through which the border
between man and woman runs and so, the riot or war is inside them as Nimmo points
out. Outside their body the world is either male or female and therefore, they exist
there in a corner humiliated and ashamed of being there unwelcome and often
dreaded. The Flyover story that Anjum used to tell Zainab is just one of the many
traumatic experiences of harassment and humiliation that are part and parcel of the
life of a Hijra. When Ustad Kulsoom Bi makes sure that every member of Khwabgah
should watch the documentary in the Red fort and notice the chuckle of a eunuch
lasting for barely a moment, it reflects her anxiety regarding tracing oneself in
history. Anjum’s desperate attempt to transfuse herself into Zainab’s memory and
consciousness through the stories of her life can indicate her desire to be a mother
who lives in her daughter. Born during a power cut as if the universe wants to hide
her from all, Aftab later known as Anjum was a shock even to her own mother. A
mother has to turn to Hazrat Sarmad Shaheed’s dargah asking him to teach her “how
to love him” (Roy, The Ministry of Utmost Happiness, 11). The narrator points out
that seeing her own child for the first time Jahanara Begum falls through “a crack
between the world she knew and the worlds she did not know existed” (Roy,
TMOUH, 8).' Roy also shows that only a few hundred yards away from Anjum’s
parents’ house the ordinary doorway of Khwabgah is actually a doorway to another
universe that has its own rules and ways. Even the language, Urdu which is the world
to its speakers, fails to accommodate the transgender human beings properly and
thrusts them into the narrow space of two words, Hijra and Kinnar. On the other hand,
Roy hints at the point that the iconic spread-fingered Hijra clap has become another
mode of communication more like a separate language for them as only a Hijra can
understand its nuances and the different associated meanings. The world, defined by
so many borders and the contending parties on each side of them, can hardly notice
the agony of them who are actually living on a border.

Kahmir, which was called the earthly paradise, was turned into a hell in 1947 as the
border between the two newly born countries was left unsettled there by the leaving
British colonizers. So, with an unsettled tormented border running through, Kashmir
is now said to be the most densely military-occupied place in the world. Unlike the
transgender population who are disowned by both man and woman, both India and
Pakistan want to own Kashmir and its population. While majority of the people of
Kashmir valley neither want India nor Pakistan to be ruled by, neither of the countries
nor their media are concerned with the prospect of a free and sovereign Kashmir.
Contrasting the highly politicized media version of Kashmir, in The Ministry of
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Utmost Happiness Roy depicts an anything-can-happen-any-moment Kashmir with
unthinkable military torture and surveillance, real and fake militant groups, spies,
interrogation, torture cells, death, disappearance, rape, fire, dead bodies, cameras and
so on. There is often no internet or electricity connection for months after months.
Kashmir seems to be a different world within the world detached from the rest. The
news of the valley that reaches the world is either filtered or constructed. The fate of
Musa, his daughter and his family is just the fate of thousands of Kashmiris.
Dayachand, the Dalit boy at a very early age witnesses his father’s murder on the road
by the high caste mob on the day of Dussehra. Another character, Tilotomma is first
abandoned and then adopted by her own mother because her father belonged to an
untouchable caste. Tilo’s dying mother’s talk in delirium confirms the rumor.

If the Hindu-Muslim dichotomy is considered anti-Muslim sentiment is now very
prevalent in India. Hindu nationalist government along with the media owned by the
capitalist gods of India has successfully demonized the Muslim community. Some
members of RSS that is Rashtriya Swayamsevak Sangh openly admire Hitler and
compare the Muslims of India to the Jews of Germany. Gujarat massacre is just one
of the major violences against Muslims. Thousands were killed, ripped open literally,
women were raped, houses and shops were set on fire. Though Anjum survives this
massacre as a butcher’s luck, the trauma of the event remains with her throughout
life.

Earlier Hindi and Urdu were not two separate languages rather they were one though
in writing two very different scripts were in use — Devanagari script and Perso-Arabic
script. In the 18" century during the Mughal reign the Perso-Arabic script form of the
language underwent a process of standardization. This standardized form came to be
known as Urdu and in 1850 it became the first official language of British India along
with English. But later driven by radical religious zeal to have separate languages for
the followers of separate religions Hindi movements took place which were fueled by
the colonial policy of “divide and rule.” These two versions of Hindustani — Hindi
and Urdu — came to represent two religious communities — Hindu and Muslim. The
new movements promoted Devanagari script and customized the vocabulary driving
from Sanskrit. In 1950 Hindi replaced Urdu as one of the official languages of India.
After partition minority Muslims’ language Urdu becomes the minor one, the
neglected and colonized one in India. Through old Delhi runs the border between
Hindi and Urdu. A small community is trying to keep Urdu alive in a country where
not only the authority and the majority deny any linguistic or literary debt to Urdu but
also stigmatise the users of the language. A person’s speaking in Urdu itself is a
validation of his being a member of a minority group who are not quite Indian in their

Indianness no matter for how many ages and generations they are living there. So,
Urdu in India “like most of those who [speak] it [is] gradually being ghettoized”
(Roy, TMOUH, 15). The love and passion of Urdu poetry of Mulagat Ali is now only
a half-understood, half-mysterious exotic element good enough for the magazine
interviews. Additionally, those elements also help the interviews to become the
evidence of a culturally colourful India in complete harmony though the story of the
novel which reflects the reality offers a different picture.

Initially, human beings considered themselves as part of the natural world but
gradually they ended up drawing a border between themselves and the natural world
with all other animals and resources. It is not really need but greed that drives humans
to thoughtlessly and mercilessly invade the natural world. Roy says, “[s]kyscrapers
and steel factories sprang up where forests used to be, rivers were bottled and sold in



70 Special Volume-3 on Issues and Discourses around Liberal Arts and Humanities

supermarkets, fish were tinned, mountains mined and turned into shining missiles.
Massive dams lit up the cities like Christmas trees” (TMOUH, 98). In the prologue to
the book it is pointed out that to turn the cattle into better dairy machines they are
given Diclofenac and when they die they become poisoned food for the vultures. The
white-backed vultures have been wiped out by Diclofenac poisoning (Roy, TMOUH,
1).
The capitalist rulers of the world have drawn the relatively new but invincible and all-
pervasive border between the consumers and the non-consumers which is an avatar
but in a more vicious form of the border between rich and poor. The non-consumers
in the margin are constantly being pushed to the point of extinction. As the capitalists
want the rivers to be bottled up to be sold and bauxite to be dug out of the mountains
to be supplied to the factories, the tribal population whose homes are the mountains
and who drink from the river are being driven out of their place forcefully,
sometimes, with severe violence when they are also unwelcome to the decorated
cities. This particular fate of the tribal population is not only a result of their
resistance to taking away the lives from the mountains, rivers and forests but also
their not being the consumers of the market. In The Ministry of Utmost Happiness we
find Revathy and her people fighting courageously in the face of unspeakable
violence. The narrative is successful in making its readers brood on the issue that
something has definitely gone wrong when common village people take up arms
against a trained army. Roy has shown how dangerous it is to see the world as either
consumers or non-consumers where the non-consumers are deemed as only non-
paying eaters of resources and therefore, burdens and most importantly, threats to the
capitalist empire and so, better to be gotten rid of.

The world of The Ministry of Utmost Happiness or in a way, the real world is
shattered in pieces with so many borders running madly through things. Even the so-
called “natural” border, the gender border between man and woman can easily be
questioned as Beauvoir utters, “one is not born a woman rather becomes one” (293).
One can ask, “Cannot we do without borders? How” or “If border is a necessary evil
in a few of its forms then how can we negotiate with it? How can we live with it
peacefully?” Answers to these questions are subject to elaborate and perhaps never-
ending debates and definite answers are not possible but Roy explores many
possibilities in this novel. First of all, why should the differentiating borders
necessarily be discriminating in nature? The Western discourse or knowledge system
which is spread and established throughout the world by the grace of colonialism,
neo-colonialism and capitalism is structured with the concept of various hierarchical
oppositions or binaries in different spheres. But one needs to be aware that “[t]he
neglect of the plurality of our affiliations and of the need for choice and reasoning
obscures the world in which we live” (Sen, xiv). Now, borders are created to play the
differentiating line between a constructed centre and the other. Thus almost every
border has a privileged side unduly absorbing the wealth and power flow in a system
inevitably marginalisng or victimizing the other. While instances of resistance from
the margin in different dimensions are focused on in Roy’s The Ministry of Utmost
Happiness the novel itself is one. Roy challenges the concept of binaries again and
again by giving space and celebrating other identities that the binaries cannot
accommodate. She shows that instead of focusing on the borders as discriminating
lines, they can be celebrated for diversity. They can be the starting points of new
beginnings, new identities and new perceptions. Accepting and celebrating these
buffer identities can be a means to challenge the borders. Anjum who was in
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inconsolable distress torn between the identities of a man and a woman can have
relative peace only when she becomes able to accept that she is no man or no woman
and she does not fall neatly on any side of the binary rather she is a Hijra, a trans-
gender or a hermaphrodite to be more precise, beyond the binary and she could have
been in more peace if there were no issue of acceptability from the society. Roy
shows that these binaries are human construction and not natural or divine. We find
Anjum answering imam Ziauddin who asks if it is true that the Hindu Hijras are
buried and not cremated, “Where do old birds go to die? ...Do you not think that All-
Seeing, Almighty One who put us on this earth has made proper arrangements to take
us away?” (Roy, TMOUH, 5). It reflects a faith in the supreme design where
everybody or everything should have a space, a place, a purpose and significance and
that accommodates every variety and not just the binaries. The chanting of Gayatry
Mantra in the Muslim graveyard, Hindus in the Muslim Saint’s Dargah or the
character, Suddam Hossain alias Dayachand come to blur all the religious boundaries.
Many of the characters of the novel after their individual struggles of life gather in a
graveyard for a new start where they are relatively happy. A graveyard, the border
between the living and the dead becomes the home to the unconsoled ones. One can
see this in a pessimistic way where only death signifies the freedom from all
oppression but one can also come to a realization that the buffer zones of the borders
can be the portal to liberty. Only when the almost dead characters make peace with
death and learn to accept death, they start living their lives again. While waiting to
die, life again becomes meaningful to them. Roy even experiments with the style of
writing by blurring the borders of genres as it is almost impossible to differentiate
history from literature or non-fiction from fiction in the book. The couple of passages
describing the Gujarat massacre (Roy, TMOUH, 44-45) read like a non-fiction
account of the event in isolation but in the story of the novel it is an indispensable
part of the whole. Even the characters are not altogether fictitious. They are either
inspired by real human beings or very probable characters in real Indian scenario. It is
noteworthy that Roy’s experiment does not harm novel or history rather enriches
both.
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Allen Ginsberg’s Poetry against War: Bangladesh Context
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Abstract: Allen Ginsberg (1926-1997), acclaimed as the world citizen and also an
activist as well as visionary, performed his influential role through his poetic genius.
In the making of the poetic genius, especially the ideological and philosophical
grounding, the global contemporary phenomena had a profound impact and almost
all the significant political happenings of the world touched and moved the poet. His
radical social involvement and political activity got entangled with his poetry.
Therefore, his poetry showcases the robust and unequivocal voices against the use of
nuclear energy and unjust war driven by the capitalist, war mongering forces. His
prompt and sincere response to the Vietnam War (1955-75), Liberation War of
Bangladesh (1971) through lectures, protest, anti-war marches and his position
defying the Cold War politics made him distinctly remarkable. As a poet and
counter-culturist Ginsberg influenced the literary arena and his poetry substantially
proved to arouse the sensibility and consciousness of the people around the world.
The present article tends to examine the vigor and vitality of the poems of Ginsberg
to critique the wars with special reference to the poet’s active involvement with the
Liberation War of Bangladesh. The paper will also delve deep into the pertinence of
the poems in the present context of the world when aggression, war and nuclear
threat are still haunting the humans.

Keywords: World Citizen, Visionary, Counter-culturist, Anti-war Poems, Liberation
War of Bangladesh.

Introduction

Allen Ginsberg, a son of communist mother and a Debsian democratic-socialist-poet
father was a keen political observer and activist, “a democratic conscience of Cold
War America” (Katz iv). As a forerunner of the Beat movement and a visionary of an
alternative world,his craftsmanship to transform the political ideas and observations
into poetrymakes him a distinct poet of the 20" century. His committed engagement
with a wide range of political movements and social causes like his stance against
Vietnam War, his activism for supporting gay rights, civil rights, environmental
protection, nuclear disarmament, and avoidance of the 1991 Gulf War is remarkable.
He was an outspoken critic of American imperialist foreign policy. Ginsberg started
writing and publishing after Second World War and the socio-politico-cultural
happenings of the time naturally influenced his writings. The World War Il and his
country’s involvement with it and the atomic bombings in Hiroshima and Nagasaki,
the prolonged Cold War(1947-1991)as well as the conflicts, wars the planet faced,
moved Ginsberg profoundly. In an interview in 1969 with critic Paul Carrol he
expressed his deep concern for this planet as he held the view that the planet is
suffering from a “fatal sickness”, the sickness of “political violence” and “fantasies of
Cold-war”(Mathew 70). Being a poet, activist and counter-culturalist thinker
Ginsberg was well connected with the global phenomena. Therefore, the East was a
center of his attention. He visited India a several times, got influenced with the
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religious and philosophic wealth of the land. The poet visited India in 1962 for the
first time. In September 1971, poet Allen Ginsberg along with Sunil Gangopadhyay
(1934-2012) and fellow American poet John Giorno(1936-2019) travelled Jessore
Road, the historical road that linked Jessore and Calcutta. Observing the plights of the
refugees displaced and inflicted with conflict, violence and persecution Ginsberg was
extremely moved and committed to support them. After coming back home he
composed that landmark poem “September on Jessore Road” that depicted not only
the pangs and agony of the refugees but the poem instrumentally created an immense
impact.

Global War Situation in Ginsberg’s Time

Ginsberg was born in 1926, almost twelve years after the break out of the First World
War(1914-1918) and he was in his teens/a teenager when the Second World War
started. In his life time he saw a world involved in conflicts and clashes with World
War and wars like Cold War, Korean War (1950-53), Vietnam War(1954-75),
Liberation War of Bangladesh(1971), The Cambodian—Vietnamese War(1978-89),
Gulf War (1990-91) etc. Most of the cases his native land America, as a superpower
was directly or indirectly involved with those wars and conflicts. The Korean war
began on June 25, when “an attacking force of close to 100, 000 North Koreans,
armed with over 1,400 artillery pieces and accompanied by 126 tanks, crossed the
parallel into South Korea”(Mcmahon, 50), the boundary between the Soviet-backed
Democratic People’s Republic of Korea to the north and the pro-Western Republic of
Korea to the south. This invasion was the first military action of the Cold War. The
impact of the Korean War was far-reaching. “Not only did the Korean fighting lead to
an intensification and geographical expansion of the Cold War, threaten a wider
conflict between the United States and the communist powers, and foster increased
East-West hostility, but it also spurred a huge increase in American defence spending
and, more broadly, a militarization and globalization of American foreign policy”
(Mcmahon, 51). Vietham War(1954-75) was ultimately a civil war between the
communist North and pro-Western South and many countries either intervened or
propped up both sides. It was indeed a proxy prolonged war, part of a larger regional
conflict and a manifestation of the Cold War between the United States and the Soviet
Union and their respective allies. Therefore, countries like France, United States,
China, Soviet Union, Laos, Cambodia, South Korea were entangled with conflicts.
The Liberation War of Bangladesh (1971) was also a remarkable epoch-making
incident in the regional as well as international level. From the colonial oppressive
rule of the West Pakistani rulers, the Bangalees fought for nine months and achieved
a blood bathed independence. With the cost of three million people’s sacrifice,
women’s supreme honor, untold sufferings of displacement, Bangladesh took birth as
a new nation. For geo-political issues and strategic interests Soviet Union, Unites
States, China and many other countries got involved in this war. Likewise, the
Cambodian—Vietnamese War (1978-89) and the Gulf War (1990-91) also affected the
global politics and diplomacy.


https://www.britannica.com/event/Cold-War
https://www.britannica.com/place/Soviet-Union
https://www.britannica.com/place/Soviet-Union

Allen Ginsberg’s Poetry against War: Bangladesh Context 75

Amid the realities of capitalist consumerist flow of society, mainstream culture of
homogeneity, political and military tensions of Cold War and the divisions of the
nations encircling the two superpowers created a deep impression.
Ginsberg: A Critic of War through Activism and Poetic Vanguardism
Ginsberg as a public poet and social activist was resolutely contemplating to raise a
larger social movement with a political commitment. The repressive atmosphere,
rigid Cold War ideologies, militaristic U. S. foreign policy and global wars and
conflicts, America’s involvements and interventions --- all stirred the poet. From the
very beginning of his career as a poet and activist Ginsberg articulates his voices
critiquing materialism, war and mechanical consciousness. In the third phase of his
eventful career, he attempts two volumes Planet News (1968) and The Fall of
America (1973) and the poems of these collections mostly deal with “the threat of
nuclear war, growing anarchy, and the dangers of unholy liaison between nations of
the world” (Mathew 69).
To start with, “America”(1956) is thoroughly a political poem that critiques the
policy of the United States, the false paranoia propagated by the evil politics,
projected on the canvas of post-World War 11 socio-political unrest.
The most powerful and often quoted lines of the poem go like:

America when will you end the human war?

Go fuck yourself with your atom bomb.(Ginsberg 62)

“Wichita Vortex Sutra”(1966) conveys a strong message:

I lift my voice aloud,

Make Mantra of American language now,

I here declare the end of the War! (Ginsberg 171)
“Plutonian Ode” (1978) conveys a strong message of anti-nuclear sentiments. During
the Eighties Ginsberg prominently opposed the use of nuclear power and weapons.
Ginsberg considered war as the biggest threat to humanity and humankind and
through his poetry and activism he had a lifelong dedication to make the people aware
of the dire consequences of the nuclear elements.

| dare your Reality, | challenge your very being!

I publish your cause and effect!

I turn the wheel of Mind on your three hundred tons!

... to Spell your destiny, I set this verse prophetic

On your mausoleum walls to seal you up

Eternally with Diamond Truth! O doomed Plutonium

Ginsberg engages him with an addressing to the plutonium and “exposes it as a
monster poised to devour the universe” (Schumacher 629)

As a poet and precursor of the counter-culturalist Beat movement Ginsberg strongly
fought for human rights and liberty. His consistent and persistent movement against
war, injustice and authoritarian forces is matchless. Critic Barry Miles in his book
Allen Ginsberg: Beat Poet maintains: “Ginsberg took seriously his role as a poet and
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helped shape American public opinion throughout the second half of the twentieth
century. For many, he was the conscience of post-war America” (x).

In the mid-1960s he was closely and more dedicatedly involved with the anti-war
activities, processions, lectures. He initiated and advocated “flower power”, a
peaceful aesthetic strategy to propagate human values like love, tolerance and peace
to oppose the death, destruction caused by the Vietnam War. The use of flowers,
bells, smiles, and mantras (sacred chants) in the anti-war programs was really
innovative and unique. Though the programs were peaceful, the state and the law
enforcing agencies, realizing the gravity, turned to be repressive to stop these. He was
arrested at an antiwar demonstration in New York City in 1967 and tear-gassed at the
Democratic National Convention in Chicago in 1968. In 1968 Ginsberg “participated
in the protest against Vietnam War [and] signed “Writers and Editors War Tax”
pledge refusing to pay taxes to express his protest” (Saeed 56). In 1972 he was jailed
for demonstrating against then-President Richard Nixon at the Republican National
Convention in Miami. In 1978 he and long-time companion Peter Orlovsky were
arrested for sitting on train tracks in order to stop a trainload of radioactive waste
coming from the Rocky Flats Nuclear Weapons Plant in Colorado.

Poet Activist Ginsberg’s Role in 1971

Along with the cultural and ideological differences, the colonial oppression and
unprecedented discrimination of more than two decades made it clear that the people
of the East Pakistan would not be able to remain with the West Pakistan. Finally, in
1971with the ‘Operation Searchlight’, the gruesome attacks on the Bangalees driven
by the Pakistani army conveyed the signal that liberation movement is inevitable.
Writer and former army personnel Guru Saday Batabyal, in his book Politico-
Military Strategy of the Bangladesh Liberation War, 1971, maintains that:

“The egregiousness of ‘Operation Searchlight,” launched by the Pakistani Army from
25 March 1971 in order to suppress the Bengali nationalist movement, resulted in
civil war in East Pakistan. Hundreds of thousands of people got killed and numerous
hapless women of all ages were raped. These mass rapes and killings created such
terror that almost ten million people, majority of them Hindus, fled to the neighboring
India, leaving their home and hearth”( Batabyalxiv). The refugees mostly took shelter
in the adjacent border areas camps.

The refugees living in the camps along the border carried the stories of violence and
genocide, “the scores of refugees huddled along the highways of West Bengal and
Assam—dispossessed, destitute, and desperate” (Antara Das, 44).About ten million
people crossed the border and around 825 camps were arranged for their shelter. It
was the largest migration in second half of that century. The millions of people in the
refugee camps and their inhuman plights and the atrocities committed by the
Pakistani armies spread all over the world. The Bangalees in the foreign lands utilized
this opportunity in the true sense. Highlighting the brutalities, they started playing a
significant role in lobbying the government of the particular country and the
international community, and raising funds for refugees and freedom fighters. Like
many of the programs “The Concert for Bangladesh” is highly remarkable. On 1
August 1971 at Madison Square Garden in New York Ravi Shankar and his friends
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Harrison, Bob Dylan, Eric Clapton, Leon Russel and Ringo Starr staged this charity
concert which had a profound global impact (Thomson).Less than two weeks after the
Concert, Senator Edward Kennedy(1932-2009)came to visit the camps to observe the
plight of the refugees. Senator Kennedy's visit was important. By October, he
presented the "Testimony of Sixty" to the US Senate. It challenged the Nixon
administration's blanket and blind support to Pakistan (Chowdhury).Ginsberg came to
visit the refugee camps in September 1971.The indescribable sorrows of the
terrorized helpless people moved the poet so much so that after returning home he
composed that wonderful poem “September on Jessore Road” weaving with personal
experience and compassion. With the empathy and love he portrays the distress of the
agonized souls with a unique craftsmanship. However, along with Ginsberg, a good
number of artists passionately involved themselves with the cause of liberation of the
Bangalees. Ginsberg’s poem “September on Jessore Road” was released with a
musical adaptation in collaboration with singer-song writer Bob Dylan (1941--).
Another American singer, musician and activist Joan Baez (1941--) wrote “Song of
Bangladesh” in 1971 being moved by the gruesome killing and torture committed by
the Pakistani army. Due to geopolitical interests of the United States, during the
Liberation War of Bangladesh, President Richard Nixon and the National Security
Advisor Henry Kissinger were against the movement of suffering people. However,
the American press and the artists, singers, writers and the common people played a
vital role and supported the cause of Bangladesh. The press published the heinous/
gruesome activities of the Pakistani Army. To raise fund for the distressed and
suffering refugees of the war of independence.
Going against the political will of his country’s policy Ginsberg proved his dauntless
and unequivocal position through his poem. Allen was saddened and infuriated by the
lack of response and hypocrisy of America to this crisis.

Where are the helicopters of U.S. AID?

Smuggling dope in Bangkok’s green shade.

Where is America’s Air Force of Light?

Bombing North Laos all day and all night?
To spread the ecological consciousness upholding the promise of a “Fresh Planet”
was a motto of the Beat poets. The opposition to the military-industrial machine
civilization, motivating people with the philosophy of idiosyncrasy against the state
regimentation was also a motive of them(Schumacher 197 The Essential Ginsberg).
Ginsberg was deeply influenced by the Indian Buddhist and Hindu philosophy and he
found a niche of solace and steadiness in the meditation and chanting mantra like hare
krisna, om om. He had a strong belief in the strength of the poetry to communicate
people “Poetry, along with its old companion, music, becomes one mean of
communication that is not controlled by the establishment.” He while protesting or
participating any processions or movement, applied the means of Non-violence in the
tradition of Martin Luther King and Gandhi, supported by basic Buddhist meditation,
eyes open, head and shoulders erect in simple dignity. In this connection, it is worth
mentioning a sit in program maintained/held by Ginsberg along with a few comrades,
on the train tracks into the Rocky Flats, Colorado nuclear plant to prevent the
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transport of plutonium across those tracks(Katz 182). that made plutonium triggers
for bombs. Due to the protestation and sit in Ginsberg was arrested.

Conclusion

Ginsberg, as one of the most politically engaged writers during his time had a rare
virtue to radicalize the inner spirits of the people to stand against the authoritarian,
capitalist war mongering rulers. Ginsberg’s poems are basically an outcry of rage and
despair against a destructive, abusive forces of state and society. The poet, during the
Liberation War of Bangladesh visited the refugee camps of the West Bengal and
observed the untold sufferings of the people. The starving children, adults and old, the
malnutrition, dysentery, disease and death moved him so much so that he composed
the landmark poem just immediately after returning United States.
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Arundhati Roy’s The God of Small Things
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Abstract: Arundhati Roy’s The God of Small Things portrays the oppressive
treatment of the marginalised and the underprivileged class and gender by the
privileged ones. The oppression and suppression pushes them to a ghetto within
which their voice gets trapped and their life gets stuck in an ever repeating cycle of
history. The fate of these people is predetermined and predefined according to some
set rules that have been formed in course of time and the tools and ways of
oppression have gained acceptance because of existing for centuries. Unperturbed by
subversion from within and solidified by the age-old customs within and without, the
trap of these rules and customs have become traditional and unbreakable. Roy’s
novel uses the term “history” to represent the oppression and humiliation imposed
upon the downtrodden section of society which are naturalised by the consent of that
society and often by the downtrodden people themselves. Against this ominous
prevalence of “history”, the novel presents some moments of subversion on various
levels including linguistic, sexual, social and political ones. This article seeks to
investigate how Roy’s The God of Small Things, through the presentation of some
inchoate but bold and telling moments, puts up subversion against the oppressive and
ossified “history”. It also investigates the presentation of fresh and fleeting moments
of subversion against the old and intrusive “history” in the novel.

Arundhati Roy’s The God of Small Things' presents the oppression of women and the
lower class that has been recognized as normal or even necessary as it has been in
pervasive practice for a long time. Alex Tickell points out “Roy’s technique, in TGST,
to present these socially sanctioned oppressions under the umbrella term,
‘history’” (Tickell, 9).The oppressed and suppressed characters of the novel find
history as a strangling and suffocating force and some of these characters also have
the courage to subvert this force. As history looms over the characters’ lives as an all-
engulfing presence, the subversion of these characters is seen to be present in
moments which are short-lived but potent enough to challenge history.
The presence of history in TGSTis felt in all structures and establishments of life.
History “absorbs new ‘traditions’, such as Syrian Christianity and Marxism, into
itself. However revolutionary or liberating these religious or political belief systems
promise to be, once they are absorbed into ‘history’ in TGST they become associated
with the power of orthodoxy, order and separation” (ibid. 9). The rigid rules of
history predetermine human action and choices to the extent that human life becomes
a servile obedience to these pre-set rules and patterns of living.
Traditional history focuses on the major shifts and structures in the progression of
time ignoring the periphery where small things happen which deserve no less
attention than big ones. As a result, as Ranajit Guha says,
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historical scholarship has developed, through recursive practice, a tradition

that tends to ignore the small drama and fine detail of social existence,

especially at its lower depths. A critical historiography can make up for this

lacuna by bending closer to the ground in order to pick up the traces of a

subaltern life in its passage through time (qtd. in Needham 371).
TGST goes against this traditional historiography by focusing on the periphery, the
subaltern and what is not captured by big mainstream discourses:

The God of Small Things is a book which connects the very smallest things

to the very biggest. (Roy, The Cheque book and the Cruise Missile 11).
Roy’s TGST is a “critical historiography” that captures the uncaptured and speaks the
unspoken, which itself is an epistemic subversion of traditional historiography.
TGST presents a tension between two different types of characters—those who
function as the emissaries of history always feeding the status quo such as Baby
Kochamma and Inspector Matthew, and those that refuse to be servile to the dictates
of history such as Ammu and Velutha. It is this tension that propels the narrative of
the novel.
The tangible trope for this abstract presence of history in TGST is the History House
inside which “map-breath’d ancestors with tough toe-nails [whisper] to the lizards on
the wall” (ibid. 199). Inside this house “History [uses] the back verandah to negotiate
its terms and collect its dues” (ibid. 199). So history is very much alive shaping the
lives of the people of the present: “[l]ittle events, ordinary things, smashed and
reconstituted. Imbued with new meaning...[sJuddenly... become the bleached bones
of a story” (ibid. 32-33). With time history’s roots have gone too deep to be traced.
They are older and more tenacious than any other establishments as they originated

Before the British took Malabar, before the Dutch Ascendency before Vasco

da Gama arrived, before the Zamorin’s conquest of Calicut. ... . [It] began

long before Christianity arrived in a boat and seeped into Kerala like tea

from a teabag (ibid. 33).
History in TGST is deeply associated with colonialism and its legacy in the
postcolonial period. The History House has been termed Ayemenem’s own “private
Heart of Darkness” (ibid. 52). Kari Saipu, the Englishman, went native and lived in
Heart of Darkness just like Mr. Kurtz in Joseph Conrad’s novel The Heart of
Darkness. Colonialism has obliterated the identity of India and its legacy reduces
Indians to the mimicry of their ex-colonizers’ culture and ways. The legacy, as part of
history, persists in dictating Indian life and even their dreams as Chacko says:

We’re Prisoners of War. Our dreams have been doctored. We belong

nowhere. ... Our sorrows will never be sad enough. Our joys never happy

enough. Our dreams never big enough. Our lives never important enough.

To matter (ibid. 53).
The monolithic way of life forcedby history without any choice of their own forestalls
diversity and locks individuals within the prison of tradition and status quo. Anna
Clarke notices:

all the central instances of hybridization, where characters try to breach the

established hierarchies (of colonizer and colonized, touchable and

untouchable, grammatical order and ‘disorder’) and ‘entertain the
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difference’ of hybridity are punished, criticized or controlled within the
narrative. (qtd. in Tickell 139)

The most terrible punishment is given to Velutha who flouts the rules of the caste
system. He is systematically killed by some policemen functioning as ‘“history’s
henchmen” (Roy, TGST 308). Velutha’s murder reveals the brutality of a system
structured by history exposing history and the establishments that feed on it.
Following the murder Inspector Matthew holds a meeting with Comrade Pillai to
decide his next course of action. Their conversation guided by a set of preset rulesis
“[b]rief, cryptic, to the point. As though they had exchanged numbers and not words.
No explanations seemed necessary” (ibid. 262). It is so because they already know
what to do because, as the part of history’s tools, they are blindly guided by history:
“[t]hey looked out at the world and never wondered how it worked, because they
knew. They worked it. (ibid. 262, italics in the original).

Roy finds subversion of “history” and relief from it in nature and draws a parallel
between the destruction of nature and that of innocence. TGST is set in the
postmodern Kerala where nature is repressed and destroyed by a very much
postmodern phenomenon — capitalist pragmatism. Like the oppressed characters in
the novel such as Ammu, her children and Velutha, nature is also oppressed. Nature
provides relief to them. Following his abuse by the Orange drink Lemon drink Man at
Abbhilash Talkies, Estha longs for the river Meenachal to relieve his sickness. While
he feels Ammu would love him less if she found out about the abuse, Rahel also feels
less loved because of her improper and naive remark about Ammu marrying the
Orange drink Lemon drink Man. That night atthe hotel the distressed twins dream of
the river (chapter 3). But in the next chapter the narrative moves to the year 1993
when Rahel visits the river only to find that it has lost its beauty and refreshing power
and greets her “with a ghastly skull’s smile” (Roy, TGST 124). The river has lost its
vivacity because of the construction of a saltwater barrage which increases paddy
production, which is pragmatic and scientific: “[m]ore rice—for the price of a river”
(ibid. 124). This postmodern pragmatism snatches the healing power of Meenachal,
and the romanticity of the river is sacrificed for its utility. The water of the river is
polluted by human waste and pesticides bought with World Bank loans. The vivacity
and youth of Meenachal can be compared to the innocence of the twins in their
childhood. A significant portion of the novel is narrated from their point of view
which shows their innocent attempts to make sense of the world around them. In their
innocence they love the low-caste Paravan,Velutha. Everything they do seems to be a
nuisance to Baby Kochamma, a character who wholeheartedly conforms to the
preservation of banal “love laws”. She also “[grudges] them their moments of high
happiness when a dragonfly [that they catch lifts] a small stone off their palms with
its legs, or when they [have] permission to bathe the pigs, or they [find] an egg hot
from a hen (ibid. 46). The twins’ innocence and naivety are juxtaposed against the
anti-romantic rigidity and lack of freshness of the “terrifyingly adult” (ibid. 262)
Comrade Pillai and Inspector Matthew.

Capitalism brings a profit-making hotelto Ayemenem. There foreign guests come by
boat leaving the smell of gasoline in Meenachal’s water turning it toxic. The
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environment of the hotel is disturbed by the smell of human waste from the river. The
hotel turns into a “smelly paradise” (ibid. 125) revealing the hypocrisy of the
promises of capitalism. Besides this tension between nature and capitalist
establishment, tension between nature and state establishment is also seen when the
policemen go to the History House to kill Velutha: “[c]rimson dragonflies mated in
the air. ... One admiring policeman watched and wondered briefly about the
dynamics of dragonfly sex, and what went into what. Then his mind clicked to
attention and Police Thoughts returned (ibid. 305).This is how nature is disregarded,
subdued and destroyed by the postmodern establishments, a point in the progress of
history. Baby Kochamma, functioning as a tool of history, is also seen to have a
sinister relationship with nature. She treats the vines and cacti in her garden “like a
lion tamer” (ibid. 26).

While Meenachal was once “wild” (ibid. 210), Ammu, before reaching the peak of
her subversive erotic spree with Velutha, turns “feral” (ibid. 331). Roy herself,
speaking against the enterprise of turning India corporate and destroying its diversity,
says India is “too diverse, too grand, too feral, and — eventually, ... too democratic to
be lobotomized into believing in one single idea” (Roy, The Algebra of Infinite
Justice 190, italics added).Velutha, who completes Ammu’s subversion, is also a
character associated with nature. The twins come close to him in presence of nature.
He makes them a fishing rod and teaches them to fish. They love to see him work
with wood and his house “[smells] of fresh wood shavings and the sun” (Roy, TGST
79).

The Ipe family strives to maintain its dignity by its mimicry of the English: Pappachi
disapproves of pickle making as a job “for a high-ranking ex-Government official”
(Roy, TGST 47) and Mammachi’s forces the twins to speak English ahead of Sophie
Mol’s arrival. Ammu’s hatred for such pretensions is evident in her calling Pappachi
“an incurable British-CCP, which [is] short for chhi-chhi poach and in Hindi [means]
shit-wiper” (ibid. 51). Clearly Ammu subverts the residues of the colonizers’ attitude
in her own family. This subversion is also seen when, after Velutha’s murder, she
goes to the police station to tell Inspector Matthew the truth and admit her
relationship with Velutha flouting her family status, which Baby Kochamma never
imagined she would ever do. This subversion gives Ammu an “[u]nsafe Edge ...The
Unmixable mix—the infinite tenderness of motherhood, the reckless rage of a suicide
bomber (ibid. 321). Like Ammu, Velutha also shows subversion marked by “a lack of
hesitation. An unwarranted assurance. In the way he walked. The way he held his
head. The quiet way he offered suggestions without being asked. Or the quiet way in
which he disregarded suggestions without appearing to rebel” (ibid. 76).The
subversion in Ammu and Velutha, and the suppression that both suffer from put them
on par with each other. When Ammu sees Velutha playing with her daughter behind
rubber trees, “[h]istory[is] wrong-footed, caught off guard.[Sloughes] off like an old
snakeskin. Its marks, its scars, its wounds from old wars and the walking-backwards
days all [fall] away” (ibid. 176).Suddenly at a moment Velutha realizes that “he [is]
not necessarily the only giver of gifts. That she [has] gifts to give him, too” (ibid. 177,
italics in the original) as if it were a pact between them and their ultimate moment of
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union were made necessary by circumstances. Prior to this union, Ammu feels her
body ruined. She needs a rejuvenation. Restless and feral,she comes out of the Ipe
house and walks towards the river. Velutha also symbolically swims “[a]gainst the
current” (ibid. 333) to meet Ammu as if both knew they would find each other by the
river side. The entire thing takes place in the serenity of nature and in the darkness of
night away from the corporate and political Ayemenem. As Velutha puts his feet on
land he feels the surroundings belong to him: “[t]he water. The mud. The trees. The
fish. The stars” (ibid. 333-334). This establishes a spontaneous connection between
nature and him as opposed to Chacko, the pseudo-Marxist’s Kurtz-like claim: “my
Factory, my pineapples, my pickles™ (ibid. 57, italics in the original). As he comes to
the ground, Velutha “[stands] before her with the river dripping from him” (ibid.
334). Ammu feels that “her body [exists] only where he [touches] her” (ibid. 335).
The existence of Ammu, “a divorced daughter from a love marriage” (ibid. 45, italics
in the original) and therefore without a position is society, is made meaningful by
Velutha’s touch and having him as a part of her subversive sexuality: “[it] is not only
sexual gratification that she seeks; she seeks also to touch the Untouchable” (Bose,
64). By touching and sexualizing her relationship with Velutha, Ammu does the
undoable and thus subverts history’s love laws. The incest of Estha and Rahel also is
the culmination of the twins’ subversion of the same laws trying to govern their life.
The twins with “physically separate, but with joint identities” (ibid. 2) are seen by
Alex Tickell “to embody, in their compound subjectivity, the dislocated or split
cultural identity of the colonized” (Tickell 5).Their sexual union can be read as a
subversion of this split.

After their sexual spree, Ammu and Velutha know “that there [is] nowhere for them
to go. They [have] nothing. No future. So they [stick] to the small things” (Roy,
TGST 338), which is a subversion of the rest of the world’s concern for big things.
Ammu and Velutha, and Estha and Rahel create two moments of subversion through
their sexuality. The novel ends with the word “tomorrow” which again is a subversion
of history and it gives a positive meaning to the refrain “things can change in a day”
running throughout the novel.
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Between Tradition and Modernity: Portrayal of Women in
Shashi Deshpande’s Roots and Shadows
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Abstract: Roots and Shadows presents the struggles and oppression experienced by
women of three generations in the hands of the patriarchal social setup. By focusing
on the three major female characters— Indu, Mini, and Akka, the novelist exposes
the irrationality of the customs and rituals, which only help to perpetuate the myth of
male superiority. Indu, the protagonist, represents the educated middle-class working
women torn between traditional and modern values and practices; Mini symbolizes
the eternal female image, and Akka portrays deprived womanhood. The novel deals
with the unfulfilled desires and unhappy marriages of women in general. This paper
aims at analyzing the tools applied by the patriarchy to relegate women to a
secondary position and its effects on the psyche of women, and how Deshpande’s
women are trying to come out of the labyrinth.

Keywords: Mythology, Patriarchy, Suppression, Tradition, Conflict, Gender,
Identity.

Different types of oppression are present in society, but there is one long-standing
subjugation that has never been given the label of oppression—the oppression of
women. In Deshpande's words, "It is an oppression sanctified by all religions,
continued by tradition, perpetuated and blessed by myth and customs, justified by
pseudo-scientific arguments and, finally, validated and enforced by the law. It is a
story buried in darkness and cloaked in silence"(Deshpande, Listen to Me
8).Deshpande has noticed in her time how women have slowly woken up against the
injustices done to them "to be considered equal human beings"(Deshpande, Listen to
Me 8),and this is the central theme of Deshpande's fiction. Her writings explore the
diversity of female experience, and in doing so, she delves deep into the complex
reality they are in.

Deshpande's novels reveal the agony of middle-class, educated Indian women. The
liberal-minded protagonists start their married life with the hope of having a happy
life, but their dreams shatter gradually. Though their husbands are educated, they turn
out to be followers of traditional patriarchal values. So, they surrender to the existing
age-old customs of the patriarchal society by sacrificing their identity for family
peace, but a storm of unrest keeps raging in their mind. They suffer from various
dilemmas. They think of ways to get out of their almost non-existent state and finally
find their true selves.

The novel's idea came to Deshpande from Mrs. Gandhi and the Emergency, but
instead of becoming a political novel’ it becomes "a story of power within a
family"(Deshpande, Listen to Me 155). Set in a small town near Bombay, India, and
applying the flashback technique with a first-person narrative, the novel presents a
family of four generations showing the predicament of women in a typical patriarchal
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society. Though it encompasses women in general, its main focus is on the three main
female characters—Indu, Mini, and Akka.

The storystarts with Indu, the protagonist and narrator of the novel, attending her
cousin Mini's wedding. For almost a decade, she was away from her paternal house
and vowedn ever to return but she returns when summoned by her great-aunt,Akka,
the family head, who was on her deathbed. Before dying, Akka will sall of her
property in Indu's name. This stuns everyone in the family. Indu retorts,"What Akka
was doing? Making sure | would never get away?" (Deshpande, Roots and Shadows
21).

Indu now has a role to play that would affect everyone, including herself. She is in a
dilemma— "Where do we go on from here? Where do | go on from here" (23). Her
husband, Jayant, advises her to come back, but she decides to stay for the funeral. As
she attempts to execute her responsibilities, she realizes the strengths and weaknesses
of the women presented in the novel. Besides, in her three-week stay, she analyzes
the confusions and dilemmas she was entangled with in her personal life and finally
gets over those, but the journey was not that easy at all.

The women who live in Indu's paternal housefollow the patriarchal values and
practices. For example, they have been assigned the task of cooking and cleaning,
which they have accepted as theirs only. Beauvoir comments, "Few tasks are more
like the torture of Sisyphus than housework, with its endless repetition"(Beauvoir
470).Taking meals after the male members is still observed and supported by Indian
mythological texts. According to Brhaspati' scode, wives should rise before husbands
and elders, eat after them, and sit lower than them (Kane 565). Beliefs like uttering
one's husband's name may shorten his life, and dying before him is a matter of 'good
fortune;' using common names instead of the actual names; changing women's names
after marriage— are still present in this house.

Changing a woman's name after marriage by the husband is, according to Nabar,
similar to the "feudal ownership of the woman from father to husband"(Nabar 121).In
addition,the patriarchal system has skillfully placed itself as the superior class, and
the examples of the mythological stereotypes have played a strong role behind it.
Kane has shown how almost all of the texts that are considered sacred have portrayed
that "the foremost duty of a wife is to obey her husband and to honour him as her
god"(Kane 561-62).

The image of the traditional ideal woman, "an impossibly ideal, lifeless, colourless,
oppressed prototype” (Nabar 44),is getting reinforcements via stereotypical images
shown on the Indian cinema and television screens.The general mass indirectly
receives the images as standards and compares those with the actual women around
them and if "anything that even superficially digresses from this stereotype may be
condemned as sinful, corruptive, and therefore undesirable” (Nabar 124). Indu was
instructed by her tradition-bound family members to be submissive in nature from her
childhood because "It is the only way, they said, for a female to live and survive"
(174). Beauvoir has shown how a female is"indoctrinated with her vocation from her
earliest years"(Beauvoir 296).
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In this society, a girl-child, when her period starts, is regarded as impure, and taboos
surround her. Indu was suddenly informed about her body function and the world of
womanhood. She was also made aware that she should think of herself 'unclean' and
acept the status of an untouchable. As a result, her hatred towards her own body,
towards womanhood, was conceived.

Akka returned to the old house as "a rich childless widow" (24), and dominated
everyone. She was conservative and a strong supporter of the caste-system. She did
not allow Sarojato learn music. She admonished Indu for talking with a boy in
college. Indu had a very bitter relationship with Akka, and it was mainly because of
that she left the houseat 18. However, after her return, Indu's perception of Akka
changes dramatically. Akka was a victim of child marriage. She had to undergo all
forms of violence, including marital rape and her husband's extramarital relationships,
but finally she realized that to survive, one must be strong.

Mini grew up in the same house and was instructed the same things as Indu, but she is
the opposite of Indu.She behaves in a way that is expected by the patriarchy. Her
marriage is going to be fixed, but she has no opinion or interest in who her groom is.
When asked, Mini replies, "what does it matter who it is" (35). Though Indu is
worried about the groom's incompetence, Mini expresses calmly, "What choice have
I, Indu?" (137).

Deshpande has given us little scope to explore Mini's psyche. She is not self-
dependent, and so she has surrendered. It is a message from Deshpande that if
somebody, especially a woman, is not self-dependent, s/he will have to surrender. So,
women have no choice but to achieve self-reliance for their liberation. Mini probably
figured it out. Her father's financial condition is vulnerable. Besides, she is aging. She
is not good at studies either, and she has a problem with her horoscope. So the
challenge is to survive, and which is why she says, "it was marriage that mattered, not
the man” (4). Mini's mother, like other women, sees her daughter's happiness in the
groom’s father's assets. However, Indu realizes that Mini is not weak rather, her
acceptance of her reality reveals her "inner strength” (6). Reddy compares Mini with
Austen's Charlotte, "Charlotte unhesitatingly agrees to marry the ridiculous Collins
for the fear of remaining unmarried if she let the opportunity sleep by. It is indeed a
tragedy that almost two hundred vyears later Indian girls echo the same
sentiment"(Reddy 44).

It was mainly because of Akka, Indu moved to Bombay at 18 for study purposes and
never returned. There, after finishing her studies, she fell in love with Jayant,
proposed and married him without her family's consent. Indu hoped for a happy life,
buther hope shattered gradually. She reflects on how she has surrendered to him "step
by step"” (174).

Jayant, though educated, took it for granted that his wife would be submissive like
other Indian women. This revelation was a shock to Indu. After getting married, she
went through a sexual awakening and opened up to him, but it was shocking to
Jayant" to find passion in a woman" (91-92). So, to keep peace, Indu starts following
the best-proven method, that is, she says, "I pretend. I'm passive. And unresponsive.
I'm still and dead" (92). Geethamala observes, "Jayant represents those educated men
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who accept the idea of the equality of sex at the intellectual level, but when it comes
to practicing it, their roots instinctively shadow their behaviour"(Geethamala 95).

Indu did not get moral support from Jayant when she was in a dilemma regarding
whether to resign from her job because of her encounter with unethical practices in
her office. So, she had to go back to work but suffered from inner pangs. Indu's
inability to express and assert herself torments her psychologically, and her protest
comes out in the form of a dream uttering, "it's not fair. It's not fair" (140) but she
remains silent and starts behaving like traditional wives. She even dresses herself up,
considering what her husband would like. The Indu, who left home at18, was very
clear-headed, but the present one is totally a different version. Now she tries her best
to save her marriage at any cost but, at the same time, she contemplates, "Am | on my
way to becoming an ideal woman? A woman who sheds her 'l," who loses her identity
in her husband's?" (54).

Naren plays an important role in her emancipation. She gets involved in a physical
relationship with him, but no guilt-feeling works; instead, she says to herself, "'l don't
need to erase anything | have done" (168), and she thanks Naren for taking the
initiative. The fear that she had lacked the 'quality of courage’ in her for so long has
been overcome by indulging herself in an act that is not accepted by society, and now
she can feel her existence and a "sense of power" (169) within her. Though to
Prasanna Sree, "The sexual emancipation on the part of Indu is evidently an assertion
of her individuality, her newly emerged identity"(Sree 36), Bhatnagar opines Indu's
‘casual and matter-of-fact attitude’ as shocking and immoral which does not depict
the real picture of Indian women (Bhatnagar 49-50). Sunita Reddy analyses it as
Deshpande's portrayal of society’s double standards in which sexual freedom is on
men’s hand only (Reddy 43).

Making decisions regarding her newly received property becomes a big challenge for
Indu. Others are reluctant to spend presenting various excuses, though the house is
the only refuge for many members. As Indu has the financial ability to save it, almost
everyone politely treats her because of it. Observing all this, she decides to dominate
like Akka but "more discriminately, more judiciously” (158). It is a significant
development in Indu.

Old Uncle plays an influential role in developing Indu's point of view towards life.
Indu was thinking of the theme of detachment to find inner peace, but Old Uncle
conveys to her that "the whole world is made up of interdependent parts" (117), so it
is impossible to be isolated. Indu noticed that Anant-kaka was trying to hide his real
emotion about the house. However, soon Indu realizes that this is what we all do! She
recollects, "Do | not with Jayant, hide my real emotions and urges behind a facade of
caring-but-not-so-terribly-much?" (144). Old Uncle's words and interaction with
Kaka made her realize that everyone in this world is dependent on each other and that
her love and commitment towards Jayant is nothing shameful. When Indu was very
worried about Mini's life after her marriage with that groom, Mini told her, "You
don't know how it's going to be for me" (9)! These words go deep into Indu's mind,
and she begins to realize that a perfect relationship is a utopia. Having faults is
natural, and adjustment is needed. She is also not perfect, and she is also liable for her
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present condition.She realizes that she loves Jayant, not Narenand, that is why Indu
finally decides to leave Naren and go back home, that is, to Jayant, to give themselves
a second chance. Regarding her longing for detachment, she, after seeing Naren's
dead body, concludes, "Detachment . . . it was for the dead, not the living" (205).This
is another crucial development in Indu.

Indu finally decides not to allot any amount for the maintenance of the old house.
Indu also decides to finance Mini's wedding and return to Jayant, to encounter, from
now on, everything with her honest self, keeping her identity intact and see "if that
home could stand the scorching touch of honesty” (205). Besides, she decides to
establish a trust for the needy like Vithal, resign from her job, and start writing the
way she always wanted to write, and, this time, she is not going to change her mind
by anyone's influence or pressure. Thus, a new woman, a new Indu, is born who is
ready to face life as it is. She accepts Old Uncle's preaching that following some rules
adds "dignity and grace" (16) to life and one should try to find freedom within these
rules. She inquires, "Can't | find freedom within this circle?" (16). She wants to give
itatry.

This flexibility in Indu is a significant change indeed. In reality, a rapid or overnight
change is impossible, and Deshpande's writings do not propose that either.As shown
in Deshpande's fiction, awareness or realization of the problem is the first step. Her
characters are taken from her surroundings, and there is no attempt on her part to
make it melodramatic.While to attain independence, women are generally advocated
to get a divorce, Deshpande has offered a different and realistic solution where
women can have their freedom and identity intact under the same roof. This Indu
represents’any women placed in transitional period that is torn between age-old
traditions and individual views"(Gahlawat 87).
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Abstract: In the colonial period, nationalism has been used as an anti-colonial tool
to resist the colonial powers and to bring freedom in the colonies. However, this
very nationalism can also be used to recreate the same age old colonialist ideologies
in the liberated ex-colonies. This post-colonial, neo-colonial era has witnessed the
rise of nationalism not only to secure national interests, but also to promote a
singular, aggressive national identity which can be a repressive force. In his novels
Seasonal Adjustments and Spiral Road, Adib Khan has visualised the burning need
of national unity to proclaim national interests and at the same time has shed light
on the rise of pan-nationalism overlapping with white supremacy and the
distinguished rise of “Muslim Ummah”, a supra-national community. This paper
will endeavour to study the neo-colonial and post-colonial conditions of the nation
and national interests and the consequences of these pan/supra-nationalisms
demonstrated in Khan’s novels. Through close textual reading, it will look deeper
into the dichotomy of nationalism and its many facades that promote colonial
ideologies disregarding diversity and harmony. The paper will be philosophised
with the help of Tagore’s perception of nationhood to differentiate aggressive,
myopic nationhood to Tagore’s spiritual call for a sympathetic, harmonious co-
existence.

Keywords: Nationalisms, Neo-colonialism, Post-colonialism, Diversity, Co-
existence.

Nationalism is a Western idea which emerged with the growth of Western capitalism
and industrialisation and is a fundamental component of imperialist expansion®.
Though the imperialist powers have used this idea to expand their colonialist
exploitations, this very idea is frequently used as an anti-colonial tool to resist those
colonialist operations. The goal of anti-colonial nationalism is self-determination and
national independence. Nations are primarily an idea, an “imagined political
community”, defined by Benedict Anderson, having similar interest or identity as part
of the same nation®. A nation is “imagined” for most citizens will never meet one
another face to face and yet somehow they see themselves as part of a “political
community” that is like a family with shared origin, mutual interest and a “deep,
horizontal comradeship™™. In the twentieth century, the rise of nationalism has proved
to be highly potent and productive to secure national interest by resisting colonial
powers. Nationalism promises to bring freedom in the “nations-in-chain”, and overall
a better life for the people. The very nationalism which works as an anti-colonial tool
causing decolonisation in the colonies can also be an “unrealistic hope” in many
newborn nations which can be divided by civil war and micro-nationalisms®.The
unified, imaginary community which is nationalism’s greatest strength in anti-
colonial movements can ultimately be its greatest weakness as nationalism also
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promotes a very intolerant, homogeneous, undemocratic singular narrative which can
turn into an oppressive tool against the minority. Khan, a promoter of plural identity,
writes against myopic, singular identity and aggressive nationalism which give birth
to xenophobia, fanaticism, racism, and create a binary world view. Thus Khan’s texts,
Seasonal Adjustments and Spiral Road take note on this very dualism in the heart of
nationalism which can turn into a repressive force. These two texts depict different
shades of nationalism and this paper focuses on the rise of Bengali nationalism which
results in the war of 1971 and nationalism after the birth of the new nation. Spiral
Road also deals with the issues regarding “Muslim Ummah” which is the union of
Muslim nations that share a common past of colonial oppression and present days’
suppression of White supremacy. These Muslim nations find solidarity through
suffering and the symbol of “Muslim Ummah” is used in post-colonial, anti-colonial
movements against the White, ex-coloniser nations.

The affinity and nationhood of the people of Indian sub-continent united them against
the British colonial power, resulting in the end of British rule in this sub-continent.
The British left but they left a chaotic and divided sub-continent which resulted in the
partition of 1947. In that time, there's a rise of religious nationalism in the sub-
continent which resulted in Pakistan for Muslims and India for Hindus. In this case, a
shared religious belief contributes to a sense of national unity, a common bond among
the citizens of the nation. This singular narrative of national identity based on
religious belief, leads to the construction of “otherness” as “every definition of
identity is always defined in relation to something else”®. Thus, myopic vision of
nationalism gives birth to the differentiation of “us” and “them” and creates racism
and xenophobia. Strong and myopic national identity believe in singular and
homogeneous identity by opposing diverse and heterogeneous one, thus making
Pakistan, “the land of pure”, only a Muslim nation. Nationalism champions specific
identity, thus upholding others as immoral. The people of East Pakistan dealt with
these issues, for being different than the West Pakistanis in culture, tradition,
language and other issues and soon the West Pakistanis declared the East Pakistanis
as “Bangaal”, the “naapak half-Hindu” for having similarities in culture, tradition,
language and interest with the West Bengal of India. The West Pakistanis
acknowledged the people of East as “swamp dwellers of base Dravidian stock”, who
were “physically and intellectually inferior” than them and thus, “the attempted
cultural assimilation and economic subjugation of East Pakistan were valid
expressions of genetic superiority of the people from the west”’. West PakKistanis
upheld a myopic vision of nationhood which made them believe that the East
Pakistanis were not strong and pure enough to have equality or political power to
rule. Their singular nationalistic view tried to change East Pakistanis’ national
language from Bangla to Urdu to make them more Pakistani. Thus, nationalism turns
into this radical, neo-colonial agency in Pakistan to exploit and oppress the East
Pakistanis. In this circumstance, to resist the atrocities of radical Muslim Pakistani
nationalism, the oppressed East Pakistanis discovered their unity in the simultaneity
of their suffering and took refuge in the rising Bengali nationalism. The whole nation
was united together by Sheik Mujib who “kindled hope in a battered race” (110).



Notes on Nationalism: A Study of the Neo-colonial and Post-colonial 93
World in Adib Khan’s Seasonal Adjustments and Spiral Road

Igbal, the protagonist of Seasonal Adjustments describes him as an “amateur
fisherman determined to challenge the sea” (110), who ‘deprogrammed their servile
acceptance of the military yoke and made them believe in their ability to be free’.
Mujib becomes the national hero of the freedom loving Bengalis. Igbal reminisces the
historical 7 March of 1971, the day which brought all the East Pakistanis together as a
nation, unified by Bengali nationalism. The West Pakistanis did not take this new
nationalistic zeal well and on March, 25 the Pakistani army unleashed “Yahya’s
demonic wrath” by killing the unarmed Bengalis mercilessly. After this, the war to
create a new nation began and “the subcontinent was being reshaped again” (112).
The mental image of their affinity made the East Pakistanis come together to go to a
war to free themselves from the grip of the neo-coloniser, West Pakistanis. The idea
of nationhood makes them devoted to an “imagined community”; however, this
devotion also turns them into oppressive people against the Bihari community. The
young Bengalis took part in “inhuman savagery” by becoming “unsparingly barbaric”
in the cause of national independence. Igbal criticises the frenzied revenge-oriented
nationalism and patriotism of the Bengali nationalists who want “Bangladesh for
Bangalis” (139), and think the slaughter of the Pakistan’s Bihari supporters is the
righteous thing to do for the nation’s sake. This hatred for the alleged enemy, Biharis
turns into a national symbol of revenge and anyone who does not support this
butchering becomes a traitor in the eyes of the intense nationalists. Igbal’s freedom
fighter friend, Iftigar has to pay a “hefty price” for speaking against the “plight of the
Biharis”. Post-war nationalism gives birth to “patriotic opportunism” which supports
“fanatical patriotism” and sets a myopic national view which condemns anyone who
has a different world view. Thus, in the post-colonial world, Iftigar becomes a victim
of marginalisation and otherisation for not demonstrating aggressive nationalistic zeal
like others. The post-colonial world turns into a neo-colonial one by promoting the
same kind of aggressive nationalism that gives birth to xenophobia and racism which
result in exploitation and discrimination against the minority group like Biharis or
people like Iftigar.

As nations are imagined, political communities, nationalism is more than just reality,
more of an assumption. The post-colonial era has witnessed the rise of a new kind of
nationalism and that is the rise of Muslim nationalism. The post-colonial Muslim
nationalism is Pan-Islamic, trans-border in nature, which unites all the Muslims of the
world under the faith of Islam. Muslims from all over the world not only share a
common colonial past of oppression and discrimination but also in this post-colonial
era, they are victims of West’s identity politics. The trans-border, Muslim nationalism
is a resistance against the White nationalism. The post-colonial period has not only
seen the rise of Muslim nationalism but it has also witnessed the rise of neo-White
nationalism. White nationalism is Pan-nationalism which gives birth to White
supremacy. White supremacy promotes white pride which marks non-White people
as “others” and it naturalises the subjugation and suppression of non-White by
perceiving them inferiors, even non-human in some cases. White nationalism
promotes racism and xenophobia by standing against miscegenation,
multiculturalism, immigration as they perceive these as threats to White race. In
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Seasonal Adjustments, Khan has portrayed the White nationalism in Australia through
the character Keith, who is Igbal’s father-in-law. No matter how Australian Igbal
thinks of himself, his white in-laws never accept him as one of them. Keith’s “myopic
vision of Australia” is essentially medieval in origin, which rejects identifying people
by their specific nationality and homogenises every non-White human as “other”. The
extreme views of White nationalism desire to preserve the traditional White national
identity, thus condemning multiculturalism, immigration and globalisation believing
that these draw sinister shadows to blight the Christian, White nations by destroying
the purity of their race. The identity politics of White nationalist not only generalises
non-White people as inferiors and “others”, but also creates xenophobia and racism
which results in neo-colonial oppression of the ex-colonised, non-White population.
Muslims of the ex-colonised nations are the worst victims of this identity politics as
they are the prey of the West’s homogenisation, generalisation, exaggeration and
stereotyping. The image of Muslims naturalised globally is harmful and fearful in
nature and thus they are marked as enemies to the White nations. The White
nationalism wages a war against the Muslim world in the guise of anti-terrorist war.
This is a war against all Muslim nations which is trans-national in nature, a war with
no boundaries. Muslims living not only in the ex-colonised Muslim nations but also
living in the White nations are targeted as terrorists. To deal with this extremism, the
Muslim nations unite together under the umbrella of Muslim-Ummah to fight back
against the neo-colonial operations of the White nations. The trans-border, trans-
national Muslim nationalism works as an anti-colonial agency to end the post-
colonial “recycled colonialism” and to restore Muslim dignity. This anti-colonial
movement desires to end global domination of the White nations by gaining
worldwide economic balance. These utopian views inspire the young Muslims to
wage a war against the common enemy, the West, and this war with the turn of events
turns into radical, aggressive terrorism. In Spiral Road®, Khan has shown how these
wars against Islam or war against the West affect the young Muslims. After the 9/11,
Muslims living in the White nations receive inhuman treatment. Masud’s nephew,
Omar gets involved in this war against the West after facing the cruelty of the West.
The humiliated, abused young Muslims find solace in Muslim nationalism and get
involved in “religious militancy” to end White supremacy. However, this anti-
colonial, Muslim nationalism contributes in the growth of radical religious fanaticism
and terrorism which not only affect the White nations but also add to the misery of
the very Muslim nations they want to rescue. Muslim nationalism has given them a
purpose to continue battling for a better life, however, the war against the West turns
into terrorism and thus create destruction in both sides. The anti-colonial resistance of
this post-colonial era turns into a neo-colonial tool as Muslims of undeveloped parts
of the world suffer the most. Nationalism demands sacrifice, but in this struggle,
innocent lives are lost and the oppression of the Muslim world has increased. The
radical Muslim nationalism calls for violence against the White nations and thus gives
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